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chlRenl °hl|(°h|°|(’)|*-l\|l 2.2l

FOHTEE: (En)—

1. After bowing down in salutation to
the line of spiritual teachers
beginning with the Lord of S'ri
(Bhagavan Narayana) I write the work
Karikavali on the principles of the
doctrine expounded by S'ri Rama-
nuja.

RroWe— AM-AT-fA9A

gt fg-foen ma: |

HTH T &ITTHT-

- HET e a1l 2.3 1

FWETEE: (En)— 2. The entire Padarthas
or entities are of two kinds—Mana (Means
of valid knowledge) and Meya (The object
of such knowledge). The Mana is again of
three divisions- Pratyaksa (Perception),
Anumana(Inference) and S'abda (Verbal
testimony).

fere%e— v fgfard vk

gATge-fade: |

Setea-faasT

5, g fgfaa e 2.3 1

m: (En)— 3. The Meya is of two
kinds — Dravya (Subs- tance) and Adravya
(Non-Substance). Among these two
divisions, the Dravya is of two kinds-Jada
and Ajada. The Jada is of two kinds.

[Note. The Jada is that which can be
cognized For instance the only with the aid
of external means. Pot can be cognized
only with the aid of our knowledge. ;) If the

knowledge ceases to function, the pot
cannot be cognized. But the case of Ajada is

different. It is cognizable even without the
aid of external means. For instance the
Atman is cognizable by self even with out
the aid of the knowledge. Likewise the
cognition [[¥]] which is an attribute of the
Atman is cognizable by him even without
the aid of external means i.e. another
knowledge, when it operates with an
object.]

f&reWo— (o) TIePISH: RIS S, 37T
FferTfcreT Fel |

Ty UTTS-HaA

Frferer: afvehiada 1 ¥ 1

¥
Q_NJTFH?HTT: (En)— 4. The two kinds of
Jadadravya are Prakrti (The Primary

Matter) and Kala (Time). The formeri.e.,
Prakrti is of twenty-four kinds. The Kala is
said to be of three divisions due to its
Upadhis (Limiting adjuncts).

foreHo— 317 q Wk U

i Aarg fg-ur e |

wrg Fre-fergfeRr =

TH- - A qAT I .Y |

Q

FOATEE: (En)— 5. The Ajada is held to be
of two kinds — Parak and Pratyak. The

Parak are—— Nityavibhuti (The eternal
world) and Dharmabhutajiiana (The
attributive knowledge).

[ The Parak is that which is not Self-aware.
The Pratyak is that which is Self-aware.
These two may be equalized with
Inanimate and Animate respectively. ]
RreTo— T SasR-fre-

e, Sita: g B |

g gl e st

gd g fgfaet waq i g.& 1

&

FWMER: (En)— 6. The Pratyak is of two
kinds-Jiva (Individual Souls) and I$vara
(The Ruling Supreme Soul). The Jiva is
again of three kinds-Baddha (Bound in
Samsara), Mukta (Freed from Samsara) and
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Nitya (Eternally freed from Samsara or
never bound in Samsara). The Baddha is of
two kinds.

Froste— a7 g

I T

JTfRTHI &H-

R fraremT I .9 1

FWErEE: (En)— 7. They are-Bubhuksu
(Desirous of worldly enjoyments) and
Mumuksu (Desirous of freedom from
Samsara and divine bliss.) The Bubhuksu is
again of two kinds-Arthakamapara
(Addicted to worldly wealth and pleasure)
and Dharmapara (Addicted to Dharma).

fereTe— srrEuX fersoy-
TR R fgam |
TR Faed-
HigrImTTg, fgem wat: 1 2.¢ 1

FOHER: (En)— 8. The Dharmapara is of
two kinds-Anyadevapara (Addicted to the

deities other than Visnu) and Vispupara
(Addicted to Visnu alone ). And the
Mumuksu is of two kinds-Kaivalyapara
(Addicted to Kaivalya) and Moksapara
(Addicted to Moksa).

[ There is vast difference between Kaivalya
and Moksa. The former is the Self-
realization and the latter is the enjoyments
of extreme bliss of Paramatman in his
eternal abode. |

fRroTo— WH-TuAN

q g Hregad fgem

eI ST T s s wetrar: )

EIUCD s Ree———— - . XY
FOETEE: (En)— 9. The Moksapara is of
two kinds — Bhakta (Resorting to
Bhaktiyoga) and Prapanna (Resorting to
The Prapanna is of two kinds- . Ekantin
and Paramaikantin.

[He is Ekantin who seeks the Moksa along
with other worldly enjoyments from
Bhagavan alone.

The Paramaikantin does not desire any
other enjoyments except the Bhagavan.
Or he is Ekantin who is resolved to attain
Moksa by Prapatti alone taking it as a
means.
But he is Paramaikantin who is resolved to
attain Moksa by the means of Bhagavan
alone. That is-for him Bhagavan alone is
Upaya and Upeya. ]
fareRe— =g el 3fcr e
HRTIQTRd: |
SR T e
R-HEIE-HEA: 1l .20 |
FOATEE: (En)— 10. The Paramaikantin is
told to be of two kinds-Drpta (Patient of
delay) and Arta (Impatient of delay). Isvara
is known to be in five-fold forms- Para,
Vytitha and so on.
[The five-fold forms are— Para, Vyiiha,
Vibhava, Antaryamin and Arca. ]
fereHo— T werzy, @i g
Fg: TG AR |
o = g
sfreg sfa Jea: 1 .21l
[[e]]
FOHTEE: (En)— 11. Para is only one. But
Vyuhas are four-fold, namely - Vasudeva,
Samkarsana, Pradyumna and Aniruddha.
freHe— FaTREg forvan
AT Wehifed: |
AT g WA
Tf-SgH STafeaa: 1l 3.8% |
FOEEE: (En)— 12. Vibhava forms are
told as innumerable constituting Matsya
(Fish) and so on. I$vara abides in every
things else as Antaryamin (Inner Ruler).
fReTo— SrafaaRr: sivg-

3 3Tlﬁ{§! fra: |

=~
o

hIATTS TR

SRTRH 3aTea™ 11 .23 |
FOHTEE: (En)— 13. Arcas or Images are

His avataras or incarnations enshrined in
sacred temples such as SriRangam,
Venkatadri etc. The Kesava and other forms
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are mentioned by the wise as different
Vyuhas.

oo — et T aw: 3=

TR -SY-TH AT |

STGE TUT HAH Il 2.8 I

FOHTEE: (En)— 14. The Sattva
(Goodness), Rajas ( Motivity), Tamas
(Darkness or Dullness), S'abda (sound),
Sparsa (touch), Ripa (colour), Rasa (taste),
Gandha ( odour), Samyoga (union) and
S'akti (Potency) are the ten kinds of
Adravya (Non-Substance).

fereHo— vmma: wHor =

T giehifad |

YT (I -] -Teh-

AT UHT I .84 I

FOEER: (En)— 15. The Pramana is that
which is an instrument or means for the
Prama (Valid knowledge). The Prama is the
knowledge from which proceeds the verbal
usage of a thing in its true and essential
nature.

fareRo— a1 TrrET=IYT-FH-

foada-fear a g

forera e g R 11 .85 Il

[[20]]

§wmﬁn!f: (En)— 16. The Prama is distinct
from Samsaya (doubt) Anyathajfiana
(error) and Viparitadhi (error in reverse
nature). Samsaya is the knowledge of a
thing with various contrary attributes.
[For instance—Is this a post or a man?]
fereto— iy q wH-ferqat

SUARTH 3STeTH |

o ufYf-foruata

ferafa-afag =ar i1 2.q0 1

FOHTEE: (En)— 17. The Anyathajfiana (
error) is the knowledge of a thing with a
false attribute. The Viparitadhi (error in
revese nature) is the knowledge mistaking a
thing itself for another thing.

[Anyathajfiana is — The conch is yellow.
Viparitadhi is-This (shell) is silver. ]
foreHo— ATITEHR-THI-B:

U A= sRaw |

g-foreredt ffeeheu:

FIGTEHRY T T Il 2.9¢ I

FOHrEE: (En)— 18. The
Pratyaksapramana is that which causes the
perceptive and valid congnition. The
perception is of two kinds-Savikalpa and
Nirvikalpa.

Rreso— wig: wem-fyves

frfdereaes S=ad |

(o 2 o) TR FOS-TRl
Aferehedeh- S Held Il 2.8% I

FOHTEE: (En)— 19. The Nirvikalpaka is
the cognition of a first thing perceived for
the first time. The Savikalpaka is the
cognition obtained by the perception of
another thing of the same kind that was
perceived once before with a recollection
onit.

FroFo— U (e S5-I

YT T2 |

L E W:—f@?; (vt

feer =ifa fgam waq 1 .30 11

FOMERE: (En)— 20. This perception is
also of another two kinds : Indriyapeksa
(Dependent on senses) and Indriyanapeksa
(Independent on senses). The latter is also
of two kinds : Svatassiddha (Self-acquired)
and Divya (Divine).

fereTe— arer g wa:-fogH

3= WH-TH1ESTH |

AT 3¢ 9o

AT fararaqom: 1 .32 1l

ﬂimﬁﬁ: (En)— 21. Svatassiddhais a
perception acquired through the power of
yoga and the other i.e. Divya is obtained by
the grace of the Lord Bhagavan. The wise
men call all these as recent.

oo fFra-geraR-I=g

AT 3= |
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fer: vl -

STATS] ST TR |11 2331

FWEERE: (En)— 22. The perception of the
Nityas, Muktas and Isvara is called ancient.
The Smrti (Recollection) also is Prama
(Valid Cognition) since it is produced by
the previous apprehension (Anubhava).

[[23]]

e — wemEE- M=

SRR AR (e |

Fforer A= sfy

T SR AT 37T 11 2.33 1l

FOHERE: (En)— 23. The Smirti is
produced when the Samskara (Reminiscent
impression) is aroused by seeing a similar
thing, Adrsta (Invisible effect of Karman)
and Cinta (Deep thinking) etc. Like
recollection, Pratyabhijfia (Recognition)
also is included under Perception.
ferosto— qua-gey-forgt sfu

AR S3a T |

"gere wel-fergr”

S AT 1 9.% I

FOHTEE: (En)— 24. Pratibha (The
intuitive faculty of Mind) seen in blessed
persons also is included under Perception.
It is said by Sri Yamunacarya that all
knowledge is real.

[[*¥]]

fAromo— (BT GaT el [ARTeRRITe-)

T3 TSl

TASTHS Ae: |

Y T HATGHA Nl .4 1l

FOETEE: (En)— 25. The Non-existence of
a pot on the earth is nothing but the
surface of the earth. The Pragabhava
(Antecedent non-existence) of a pot is
nothing but the clay. And the Pradhvamsa
(destruction) of a pot is nothing but the
kapala (the potsherds).

(oo — (amirmaraarer et Froramf—)
TRy fg

G- AT |

("dife GeHe= 7 qerenigl, 9" gid 4e-s798K )
Fe-TATHTA-ST iy

Afcfirea-et: el Il 9.5 1l

FOHERE: (En)— 26. The peculiar or
uncommon quality of a thing is mentioned
by the term Bheda. That the word Bheda
invariably requires the Pratiyogin (The
counter correlate) is due to the nature of
that word.

freHo— -2

Ag-odT fawgor = |

T GHATS ST

HTETA-SRRH TSI 1 .39 |

Sg-3Mfe-a= wel

qRI<h AT THH |

YA GHATER] I

eIy 9= Ta: 1 k¢

FOErEE: (En)— 27. "The consciousness
limited by Antahkarana (The internal
organ) when becomes closely joined with
and non-different from its two other
manifestations due to the connection with
Vrtti (activity) and Visaya (the object)
brings forth the perceptual consciousness.”

28. These and other similar sayings of the
philosophers of other schools are not
acceptable to us. The Samanya
(generality), Samavaya (Inherent
contact) and Visesa (particularity) are
not acceptable to us.

faroso— wganfe-Tur-anter

T[OT-UTefeRT-hed T |

qq T IR 1 .3% |

FOHTEE: (En)— 29. The enumeration of

Samkhya (number) etc. as separate gunas
(qualities) as distinct from our ten gunas is

contradicted by the Sutrakara himself and

therefore is rejected.

Sl AQThTIehTIed] T &I ET0T TUH YehiUrH
|
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3@

# o Ucag-fEqor=H,
farette— sftmg-tAT-aawi
T SST-UT |

Fd oarur-Rgr=-

ShTIehT TGRS Il .2 |l

FwHrE: (En)—

1. After bowing down in salutation to
the line of spiritual teachers
beginning with the Lord of S'ri
(Bhagavan Narayana) [ write the work
Karikavali on the principles of the
doctrine expounded by S'ri Rama-
nuja.

Rroto— ma-Tr-fr9=

1ZIET?j'f ﬁ—%ﬁﬁ Hd: |

AT TAFTIAT-

T3~ AT FHrEr wad il .. 1

FOErER: (En)— 2. The entire Padarthas
or entities are of two kinds—Mana (Means
of valid knowledge) and Meya (The object
of such knowledge). The Mana is again of
three divisions- Pratyaksa (Perception),
Anumana(Inference) and S'abda (Verbal
testimony).

ferese— v fgfoares vk

geATgA-fa e |

SEISEICRR P

5=, a4 fgfag Ser i 2.3 1

FOETEE: (En)— 3. The Meya is of two
kinds — Dravya (Subs- tance) and Adravya
(Non-Substance). Among these two
divisions, the Dravya is of two kinds-Jada
and Ajada. The Jada is of two kinds.

[Note. The Jada is that which can be
cognized For instance the only with the aid
of external means. Pot can be cognized
only with the aid of our knowledge. ;) If the

knowledge ceases to function, the pot
cannot be cognized. But the case of Ajada is
different. It is cognizable even without the

aid of external means. For instance the
Atman is cognizable by self even with out
the aid of the knowledge. Likewise the
cognition [[¥]] which is an attribute of the
Atman is cognizable by him even without
the aid of external means i.e. another
knowledge, when it operates with an
object.]

f&reWo— () TIoRIcH: RIS S, 3T
SrqfRifaem war |

T JATTS-HeA

Frferer: afvehicda 1 ¥ 1

¥
FOHERE: (En)— 4. The two kinds of
Jadadravya are Prakrti (The Primary

Matter) and Kala (Time). The formeri.e.,
Prakrti is of twenty-four kinds. The Kala is
said to be of three divisions due to its
Upadhis (Limiting adjuncts).

fereHe— 317 T Wk T

i Warg fg-or feraw |

wrg Fre-fergfer =

TH-d-Af qAT I .Y |

Q

W: (En)— 5. The Ajada is held to be
of two kinds — Parak and Pratyak. The
Parak are—— Nityavibhuti (The eternal
world) and Dharmabhutajiiana (The
attributive knowledge).

[ The Parak is that which is not Self-aware.
The Pratyak is that which is Self-aware.
These two may be equalized with
Inanimate and Animate respectively. ]
fRreHo— T SttarR-frg-

Mo, Siter: e e |

g gt fc gfer

g4 g fafaret waa i 2.5

&
FWHER: (En)— 6. The Pratyak is of two

kinds-Jiva (Individual Souls) and I$vara
(The Ruling Supreme Soul). The Jiva is
again of three kinds-Baddha (Bound in
Samsara), Mukta (Freed from Samsara) and
Nitya (Eternally freed from Samsara or
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never bound in Samsara). The Baddha is of
two kinds.

oo — e Ty

ERCCRREC

STIRHRY TH-

AT =m0 1

FWErEE: (En)— 7. They are-Bubhuksu
(Desirous of worldly enjoyments) and
Mumuksu (Desirous of freedom from
Samsara and divine bliss.) The Bubhuksu is
again of two kinds-Arthakamapara
(Addicted to worldly wealth and pleasure)
and Dharmapara (Addicted to Dharma).

fereTo— srrau forsoy-
R Ry fgem
TR harea-
HigrITTe, fgem wat: 1 2.¢ 1

FOUMER: (En)— 8. The Dharmapara is of
two kinds-Anyadevapara (Addicted to the

deities other than Visnu) and Vispupara
(Addicted to Visnu alone ). And the
Mumuksu is of two kinds-Kaivalyapara
(Addicted to Kaivalya) and Moksapara
(Addicted to Moksa).

[ There is vast difference between Kaivalya
and Moksa. The former is the Self-
realization and the latter is the enjoyments
of extreme bliss of Paramatman in his
eternal abode. ]

Rroso— eh-Taa AR

q g Hregad fgem |

PGS ST TR ey o )

RICE DI e——— R L XY
maﬁ: (En)— 9. The Moksapara is of
two kinds - Bhakta (Resorting to
Bhaktiyoga) and Prapanna (Resorting to
The Prapanna is of two kinds- . Ekantin
and Paramaikantin.

[He is Ekantin who seeks the Moksa along
with other worldly enjoyments from
Bhagavan alone.

The Paramaikantin does not desire any
other enjoyments except the Bhagavan.

Or he is Ekantin who is resolved to attain
Moksa by Prapatti alone taking it as a
means.

But he is Paramaikantin who is resolved to
attain Moksa by the means of Bhagavan
alone. That is-for him Bhagavan alone is
Upaya and Upeya. ]

fareqo— =g 3t sfcr gen

REHTIETE: |

S T o

-SRI 1l .20 |

FOHER: (En)— 10. The Paramaikantin is
told to be of two kinds-Drpta (Patient of
delay) and Arta (Impatient of delay). Isvara
is known to be in five-fold forms- Para,
Vyuiha and so on.

[ The five-fold forms are— Para, Vyiiha,
Vibhava, Antaryamin and Arca. ]

fereHo— wR weRzL, Tl g

SI5: TG TETH: |

o] = T

steg sf Hgd: 11 .22 1l

[[e]]

FOHTEE: (En)— 11. Para is only one. But
Vyuhas are four-fold, namely - Vasudeva,
Samkarsana, Pradyumna and Aniruddha.
freHe— FaTREg forvan

3T WehTfer: |

IAATHT T W&

Tfd-cgH 3rafea: 1l 2.8 1

FOHTEE: (En)— 12. Vibhava forms are
told as innumerable constituting Matsya
(Fish) and so on. Isvara abides in every
things else as Antaryamin (Inner Ruler).
RreHo— srataar: siRg-

AgTE- 3y R |

=~
o

AT J dllY

TR JaTea™ Il 2.3 I
FOHTEE: (En)— 13. Arcas or Images are

His avataras or incarnations enshrined in
sacred temples such as SriRangam,
Venkatadri etc. The Kesava and other forms
are mentioned by the wise as different
Vyuhas.
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fEreHe— T g aw: FI=<-

TRI-EY-TH qAT |

TRT: YAWT-ZHT %ﬁ{

TG TIET AT Nl 2.8 I

§mmﬁn!f: (En)— 14. The Sattva
(Goodness), Rajas ( Motivity), Tamas
(Darkness or Dullness), S'abda (sound),
Sparsa (touch), Rapa (colour), Rasa (taste),
Gandha ( odour), Samyoga (union) and
S'akti (Potency) are the ten kinds of
Adravya (Non-Substance).

fereYo— wrmTaT: FHXUT A=A

HTOT gfehifad |

YT (I - -Th-

SAGRIT WHT 1l 2.34 I

Wﬂﬁ: (En)— 15. The Pramana is that
which is an instrument or means for the
Prama (Valid knowledge). The Prama is the
knowledge from which proceeds the verbal
usage of a thing in its true and essential
nature.

fro%o— a1 TrET=rAT-IE-

frada-fer T fg )

forera e J AR 1l .25 |l

[[2e]]

FOHERE: (En)— 16. The Prama is distinct
from Samsaya (doubt) Anyathajfiana
(error) and Viparitadhi (error in reverse
nature). Samsaya is the knowledge of a
thing with various contrary attributes.
[For instance—Is this a post or a man?]
RyoSo— i  s-Rrry

SYANY 3<TedH |

Qg aff-fauaia

ferafq-afag =ar i1 2.20 1

§wmﬁn!f: (En)— 17. The Anyathajnana (
error) is the knowledge of a thing with a
false attribute. The Viparitadhi (error in
revese nature) is the knowledge mistaking a
thing itself for another thing.
[Anyathajfiana is — The conch is yellow.
Viparitadhi is-This (shell) is silver. ]

fareHe— TETEhR-TH-3q:

UAY TTH SRad |

g-faerear ffderea:

HIETEHRI TG o Il 2.9¢ |l

FOMER: (En)— 18. The
Pratyaksapramana is that which causes the
perceptive and valid congnition. The
perception is of two kinds-Savikalpa and
Nirvikalpa.

fAeTo— ug: yom-fivew

frfdereges S=ad |

(e ) (oI A-TTOS- T8
Afereheqen- ST weld Il 2.8% I

FOHER: (En)— 19. The Nirvikalpaka is
the cognition of a first thing perceived for
the first time. The Savikalpaka is the
cognition obtained by the perception of
another thing of the same kind that was
perceived once before with a recollection
onit.

f&oTo— AT (yregreay) SToT-TTUEH,

YT T3 |

IR -G, )

= Sfa fgam aaq 11 2.0 11

FWErERE: (En)— 20. This perception is
also of another two kinds : Indriyapeksa
(Dependent on senses) and Indriyanapeksa
(Independent on senses). The latter is also
of two kinds : Svatassiddha (Self-acquired)
and Divya (Divine).

fere¥o— TSt RESRE -f{\:@'l{

I EH-THESH |

AT 3¢ 9oy

A=Y foreregom: 1 .32 1

ﬂ?wl'qﬁl'ﬁf: (En)— 21. Svatassiddhais a
perception acquired through the power of
yoga and the other i.e. Divya is obtained by
the grace of the Lord Bhagavan. The wise
men call all these as recent.

Rrette— fra-geraR-ImH.

AT 34 |

wfa: wHa vTeiE-

STHETS] ST g |11 .3 1l
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FwErER: (En)— 22. The perception of the
Nityas, Muktas and Isvara is called ancient.

The Smrti (Recollection) also is Prama
(Valid Cognition) since it is produced by
the previous apprehension (Anubhava).

[[*3]]

oo wezmES- T

Wlﬂ@?fﬂef gfa (@r @) |

wfcrad watHeT s

T SR AT 31T 11 2.33 1l

FOErEE: (En)— 23. The Smirti is
produced when the Samskara (Reminiscent
impression) is aroused by seeing a similar
thing, Adrsta (Invisible effect of Karman)
and Cinta (Deep thinking) etc. Like
recollection, Pratyabhijiia (Recognition)
also is included under Perception.
fRreHo— gug-gy-fgr sfu

AR S T |

CRIDESCRENIEEY

S ATHA- AT 1 .3% 1l

FOMERE: (En)— 24. Pratibha (The
intuitive faculty of Mind) seen in blessed
persons also is included under Perception.
It is said by Sri Yamunacarya that all
knowledge is real.

[[*¥]]

frome— (3THTET YT f~ciicd [ARTeAAIT-)

T TS

TAGTHT R |

U T HATGHA Nl .4 1l

FOHER: (En)— 25. The Non-existence of
a pot on the earth is nothing but the
surface of the earth. The Pragabhava
(Antecedent non-existence) of a pot is
nothing but the clay. And the Pradhvamsa
(destruction) of a pot is nothing but the
kapala (the potsherds).

ForeYe— (e arie i)
EETROTYA] fg

G-I i |

("dife SeatHe= 7 qeThig, 9" gid 9e-s798r q)

eq-TATHII-STT Sl

Afcfirea-et: el Il 9.5 1l

FOHERE: (En)— 26. The peculiar or
uncommon quality of a thing is mentioned
by the term Bheda. That the word Bheda
invariably requires the Pratiyogin (The
counter correlate) is due to the nature of
that word.

freHo— e au-Aa4

ag-od fawgor = |

A= GHATSSTH

HTETA-SRRH TS 1 .39 |

Sg-3Mfe-a= wel

qRI<h AT THH |

YA GHETER] S

eIy 9= Ta: 1 k¢

FOErEE: (En)— 27. "The consciousness
limited by Antahkarana (The internal
organ) when becomes closely joined with
and non-different from its two other
manifestations due to the connection with
Vrtti (activity) and Visaya (the object)
brings forth the perceptual consciousness.”

28. These and other similar sayings of the
philosophers of other schools are not
acceptable to us. The Samanya
(generality), Samavaya (Inherent
contact) and Visesa (particularity) are
not acceptable to us.

faroso— wganfe-Tur-anter

T[OT-UTefeRT-hed T |

qq T IR 1 .3% |

FOAEE: (En)— 29. The enumeration of
Samkhya (number) etc. as separate gunas
(qualities) as distinct from our ten gunas is

contradicted by the Sutrakara himself and

therefore is rejected.

Sl AQThTIehTIed] T &I ET0T TUH YehiUrH
|

o Wﬁ-ﬁ?ﬂ“ﬂ@
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frgra-feosit— forar: 3= [#1nk 1] |
fro¥o— argfticeg-arre-fergm

STA H0T WA |

a9 = fog-wmeig

- AL Y- AT 11 .2 1
FOHrEE: (En)—

1. Anumana (Inference) is the
instrument of Anumiti (Inferential
cognition). The Anumana is defined
as Linga-Paramarsa (Consideration of
middle term). Vyapti-jfiana
(Apprehension of invariable
concomitance) is said to be the cause
of Paramarsa (consideration).

%
fereHe— TreaT et i Sty 3o |
T (. T I-Ffercel- et: TARI-ATH-ATE I
R

FwErEE: (En)— 2. Vyapti (Invariable
concomitance) is that the Hetu (Reason)
does not exist where Sadhya (The property
to be established) is not found. Paramarsa
(consideration) is the knowledge of Vyapya
(the middle term) as existing in Paksa
(Minor term or the subject).
fRoTo— T _ e~ U8 WTeh-H{GR
A amfcTent 7a |

CRESICRED

A SATY-R a1 R.3 1

FOHEEE: (En)— 3. Anumiti is the
Cognition produced by Paramarsa, with
reference to the fact that Sadhya is existant
in Paksa (the subject ). Vyapti-jiiana
(Apprehension of invariable concomitance)
springs from frequent observation of
Sadhya and Reason as invariably
concomitant each other.

1

Ro¥o— T _rgere. 7~ F-18 - F-T&E T

g& ffaa-aree: |

gfTy-areen: ‘T&ﬁ',

fer-aerq - srrerET 1 .7 1l

FWHTEE: (En)— 4. That observation
should be held in Sapaksa (Definite

instance). The Sapaksa is that in which the
Sadhya is definitely known to have existed.
The Paksa (the minor term or the subject)
is that in which the existence of Sadhya is
doubtful. The Vipaksa (the nagative
instance) is that in which Sadhya is known
definitely non-existent.

[[2=]]
ﬁ°q°— 3@'&”[(: TAa - b) a:rﬁi'aﬁ(: T -b - -a)

I
forsg R femao: |
(FATEL-379T<Y) st (el - 37T feregzy,

(TTEY-+ 3T -IYTI e UohaHe ATSTAGET T&l-arad)
TG, TA-TATED: .. (2o | 41
RreTo— ey af ogpa

- STHTT 7 T |

T (e Frgfer) CAATAE

ueeq e 1 .51

FOHERE: (En)— aifaa sfa | e
FHIATIATIY TAIAA | FIATHTAT- &Feh!
RQATTET: | TAT AGIIS: T STGarG |
3T Tl ST KT | T T ST
gqagraTaal HrE=d | feens g = gaa sl |
AT 7 WIS |IYHT: |

AT W ie gfarery s
gaith: TUg]: WIATAMRETE- TarEhd |

e foreamate get e |

QRETTS TeRl TY | &

FOHERE: (En)— 5-6. The Hetu (Reason)
is of two kinds — Anvayin (Positive) and
Vyatirekin (Negative). The faulty Reasons
are unfit to establish the Sadhya by
inference. They are five in number, namely
- Vyabhicarin (Transgressing), Viruddha
(Adverse), Asiddha (Not-established),
Satpratipaksa (Having counter-Reason)
and Badhita (Contradicted).

Thus the inference of Svartha (For one's
own ) has been described in detail.
frette— =mg-s=1: Wk

QAT A Fd |
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R STAT-S T

(o) TITRATEI O < 1 .9 1

FOErERE: (En)— 7. In the case of
Pararthanumana ( Inference for other's
sake), the Paramarsa (the consideration of
Reason) is produced by the Nyaya
(syllogism). The group of the five
argumentative sentences namely- Pratijfia
(Assertion) etc. is called Nyaya.

Rromo— wifers wreafordzn

ST TET HaH |

SN 3SR 9 Il R.¢ I

FOHER: (En)— 8. Pratijfia is mentioning
the Sadhya. Hetu is mentioning the
Reason. Udaharana is mentioning the
example with the statement of Vyapti
(concomitance).

fRrewo— (g T q-gitre-
Eﬁ‘aﬂﬁm Hd: |

IqHGR-T=

T AR T R 0

FOErERE: (En)— 9. Upanaya is the
statement of Vyapya (Middle term) as
existing in Paksa (the subject). Nigamana is
the statement concludmg the sylloglsm
i aQTiehl RepTaea AT fgdi
T

03 I<-EIUHD

fereHo— TTHTImaTRI I
T BTeg-h0T T |
T SYU-FgI: 11 3.3 I

FOHER: (En)—

1. The sentence which is not uttered by
non- trustworthy person, is
considered as the means of the verbal
cognition. Because there is no any
human origin for the Veda, this
definition is applicable in the case of
Veda also.

T&eSo— (s e .- argior e )

S (- )aa?qﬁr--a'c;—wm

AR gy - ST |

Tl s [aremr-arerg]) PTA-IRAT-BTY

JTUTHTO T AGIAT N 3.R

ﬂ?wl'qﬁl'ﬁf: (En)— 2. The Veda can teach us
about the Brahman which is already in
existence, as the words are capable of
denoting the things already existent.
Therefore the authoritativeness of the
Vedanta passages should not be questioned
as there is no truth in saying that a word
can denote only the thing which is to be
accomplished.

fereHo— s YeTRET

T T WRTGATH: |

qﬁ-ﬂ'l”T: FHIR

IR -G 1 3.3 1

FOHTEE: (En)— 3. The Veda has two parts
—one dealing with the Karman and the
other with the Brahman. The former part
deals with the Karman and the latter with
the Brahman.

Foremte— - Tk qei-oay

AREAR Y- |

AT AZAG WY

R 7 fereea 1 3.x

FOHERE: (En)— 4. As the text of entire

Veda comes under one head (Veda) with its
two parts, its explanatory treatise also
should come under a single head
(Mimamsa) with its two parts (Purva and
Uttara). The internal difference of the
subjects of each of the parts does not
stands in the way of oneness of Mimamsa
as in the case of adhyayas of each part.
fRreHo— fareg--sref-ame--w=aten

Brferer: @ ueterd |

ST aTd-THehT

A: WG, 3Y-are-1: ... 3.4 1

W: (En)— 5. It is of three kinds :
Vidhi, Arthavada and Mantra. Mantra is
that which indicates the thing to be
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performed by the agent. The term
Arthavada may be defined thus:
Rrete— va-swtRmEH a1 g,

farfeR amery v |

P S vy T et
RIEC D) Ipreme————— - s (o O R
FOErERE: (En)— 6. Arthavada is that

which induces the agent to perform the
action. Vidhi is that which enjoins
something on the agent. Vidhi is of three
varieties: Apurva, Niyama and
Parisamkhya.

Yo o AfARIeT: e

T AR 1 3.9 |l

FOErER: (En)— 7. Again Vidhis are of
various kinds : Nitya, Naimittika, Kamya
and so won. The nature and characteristics
of these varieties may be understood from
other works.

fEreHe— B weuy Rign =

foreh tfere e |

S ICANRIECIREC LS

g I T=&rd Il 3.¢ 1

m: (En)— 8. Chandas, Kalpa, Siksa,
Nirukta, Jyautisa and Vyakarana. Wise men
say that these are six auxiliary works of the
Veda.

Aot argye-anfish B,

heq: Sﬁ?lTﬁ{—EﬁW: |

aui-fAoTifRrerT R,

s wd-araeH 1 31 1

m: (En)— 9. Chandas treats on
metre such as anustubh etc. Kalpa deals
with the rules and regulations on the
performance of S'rauta and other rites.
S'iksa is a treatise on phonetics. Nirukta
gives a glossary on certain important Vedic
words.

%o — srggmIie-wroe

fAofa Sefad o |

TR ST

I TG (32) THIOMT 11 3.80 Il 5

FOHrERE: (En)— 10. Jyautisa is a science
dealing with the fixation of proper time for
the performance of Vedic rites etc.
Vyakarana gives the grammatical rules for
correct formation of the words. Thus the
Veda together with its auxiliaries is to be
held authoritative.

fareHe— Tam-goraar wydiat urHay SRaw |
- fereg, Id-ferfS ATeild TATOTAM Il 3.92 1
FOErERE: (En)— 11. It is also said that the
S'mrtis and other works which are based on
the Veda are held as authoritative. The
work whichever is opposed to the Veda is
not authoritative.

[[R¢]]

ferosro— dﬂohlgllc;oh*—l (eS|

2Teq o1 E1eh-ShTLOTH |

ag-feramis= xrﬁg;ﬁ

- fereat- 1% o 1 3.92 1l

FOMER: (En)— 12. Akanksa (mutual
expectancy of words) and so on are the
means to understand the correct meaning
of a sentence. They are not explained here
for the fear of bulkiness of the work.
RroTo— TR

T e} fgferent wa: |

o e /g

g SR 11 3.93

FOMHER: (En)— 13. Words are of two
kinds: Mukhya (of primary denotation) and

Aupacarika (of secondary denotation).
Mukhya is a word that which denotes its
natural meaning. Aupacarika is a word
other than the Mukhya.

feroso— zR-ar=renT: TT=an:

TIR-FA-TITT: (et aeram g |

T -2 -

g s fiesra 1 3.9v 1

FOHERE: (En)— 14. Words denoting the
body, naturally denote also the thing
embodied. Therefore Bhagavan Hari is the
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meaning of every word. This fact will be
explained clearly later on.

Sl QTR ehTeled JASIETUT 14l HehiUTH |
THTOTAE0T FHTEY |

o¥ WHd-AEIoH@

feroTo— Irq-TrT-forerr o @&,
wAFH s ag fge |

S 3T5eqH 3, 3T

g SUTEH-HROTA 11 ¥.2 I

FwHrE: (En)—

1. Prameya is that which is the object of
Prama (Valid Knowledge). Prameya is
of two kinds : Dravya (Substance) and
Adravya (Non-Substance). The former
(the Dravya) is that which acts as the
material cause to the effect..

fereHe— sEmm=R-AIfem

SUEHEH 3 |

OISR 1§ &I

T (orge-sr2) ST MehTTad 11 4.3 Il
FOETEE: (En)— 2. The material cause is
that which undergoes a change in its state.
Or, it is Dravya which is the abode of Gunas
(Attributes). Dravya is said to be of two
kinds : Jada and Ajada.

froste— erfay-ga-ufed

S 3T |

T HATR-TOET %3

FOErE: (En)— 3. The Jada is that which
is devoid of non-mixed Sattvaguna. Jada is
of two kinds : Prakrti and Kala. Prakrti is
that which has the three-fold Guna:- Sattva,
Rajas and Tamas.

foreoo— wapfer: @ erurferen-

HTT-3Tee e |

AT

T STeTH-AUC- AT 1l %.% |

1 SRMI - B.

FOHTEE: (En)— 4. Prakrti is also named
as Kgsara, Avidya and Maya. It is also called

Avyakta when it assumes the kinetic state
of becoming manifest.

faroTe— steah WEg-Swf:

AT (ceTeheliG-Had: |

SR, T AT

TR ETE-HEHTE Il .4 |l

FOAEE: (En)— 5. The Mahat comes
forth from the Avyakta with three divisions
: - Sattvika, Rajasa and Tamasa. The
Ahamkara comes forth from Mahat with
three divisions:—Sattvika, Rajasa and
Tamasa.

fAromo— (FeT-ToTq-T1- 9 T)

ST, ATE] =,

et sfer e |

ATHTRITOT A T,

Mg NIHAT HATH Il %.& |l

FOHERE: (En)— 6. For these three
Ahambkaras there are three other names-
Vaikarika, Taijasa and Bhutadi respectively.
fAreto— Ay FemienTd FfErrTegRIg Suwahdrd |
TehTGRITSATON Y FTH-HH AT T 11 %9 |l

W: (En)— 7. Among these, from the
Sattvikahamkara alias Vaikarika, assisted by

the Taijasa, the eleven Indriyas (Organs)
come forth with two divisions : - Organs of
sense and those of action.

frette— F-Tot 2k

TR S |

R e

HTOT-FSTGTeH T A 11 %.¢ |

FomTEE: (En)— [[38]]

8. Those are the sense-organs which
have the power of spreading the
knowledge. They are considered to be
Manas (mind), Srotra (organ of
hearing) Caksus (organ of seeing),
Tvak (organ of touching), Ghrana
(organ of smelling) and Jihva (organ
of tasting).
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fereo— A Ty -anfe-3 g9 s-
S-HIGE-3hROT | 5

R[eq-HTH-Ug IAHH

i A 3= 1 %] 1l

m: (En)— 9. Mind is the cause for
'recollection and other mental functions. It
also leads to bondage and liberation. The
sense-organ which has the power to
cognise the sound alone is called S'rotra.
fareo— Tq-AT-UITE T

e T3I-Ug-hRUT |

THA TH-ATHHH I ¥.20 |l

FOErER: (En)— 10. The sense of sight
cognises colour alone. The sense of touch is
the means for cognising touch. The sense
of smell cognises smell alone. The sense of
taste cognises taste alone.

froqo— uwi forwar-gwa=:

m: TehIfaa: |

IYROME-ehHeh-

e WS AT I %32 Il

maﬁ: (En)— 11. The contact between
these (senses) and their objects is said to be
direct conjunction etc. The sense of action
is considered to be helpful in the action,
utterance of words etc.

feroTo— ugper e wifor-ute -

JRIUEI-IHE: |

qIfor: RIeaTfeerRom 1l %.93 |l

FWHAER: (En)— 12. They are of five kinds
:—the organ of speech, hand, foot, the
organ of execretion and that of genera tion.
The organ of speech is the cause for the
utterance of letters. Hand is helpful for
manual work.

fRreHo— TR-FRT UTE:

Rl SRR IR TN

SUH: J{HA<-

0 T-UHAR A 11 .83 1

?‘Wﬂﬁﬁ: (En)— 13. Foot is helpful for
(physical) movement. The organ of
excretion brings about the removal of

excreta. The organ of generation produces
great pleasure between a man and a
woman.

oo — ToETRfEA-gw-amEEga: T |
STEA - AT eh, YATEsh RO Il ¥.% Il
FOAE™: (En)— 14. From the
Tamasahamkara associated with (assisted
by) the Rajasaharmkara are produced the
subtle elements of sound etc. which
produce the elements and the rest.
fefoSto— o7efTeiTe 7o gadteh-
qataeT-foRi-ahd |

5 T § 3TE:

T - ... 1 ¥.84 I

W: (En)— 15. It is called Tanmatra

(subtle element) which assumes the
specific and primary subtle forms of the
elements. They are five according as the
elements are.

fretto— ... T-A--Teh TR

AT FHAH |

YT TTg IUTEH,

G-I STGAH ... 1| ¥.85 |l

FOHTEE: (En)— 16 & 17. The five subtle
elements are held to be the abodes of the
respective qualities. Sound and others and
are the inherent causes of the gross
elements.

froto— ... Tozi-a=T=e ¥U-

IG-THEh 317 |

VI, G (o sy
WS-SR ... 1| ¥.3 Il
W: (En)— The subtle elements are
those of sound, touch, colour, taste and
smell. The gross elements are Akasa, air,
fire, water and earth.

fereto— ... o e, TEA-

@&y q fEwd |

AHETGg ([-EA

TEATARIT-IT, SETH g7z ey - 1 ¥.2¢ I
ﬂ?wl'qﬁl'ﬁf: (En)— 18. The essential nature
of the subtle elements is described as
following. The first subtle element is in the
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stage intermediate between
Tamasahamkara and Akasa.
fereHo— g, s T
[ERCERERKRIN

U -

fa i srafezad 1 v.eR 1

Wﬂﬁ: (En)— 19. It is the subtle

element of sound from which is produced
the sky (Akasa). The sky itself is called Dik
(directions) due to the movement of the
sun.

Aot — &1 g 3TTepRI-ARAR
ATERIT-JUIH |

TRI-THE, 3T T

ST 3cdEd AT Il ¥.30 |l

FWErERE: (En)— 20. The subtle element of
touch is in the stage between the sky
(Akas/a) and the air. From this is produced
the air.

fereHo— TeaTaERN-Id ag-

dASTER 5T 394 |

BY-HEAH S, TH

AT SIS Il ¥.22 I

FWHTEE: (En)— 21. The subtle element of
colour is in the stage between air and fire.
From this is produced fire.

farote— weaTaRRN-gd dw:-

TR G 34 |

- ¢ T

i @G S 1l ¥.3% 1l

FOETEE: (En)— 22. The subtle element of
taste is in the stage between fire and water.
From this water is produced.

[[¥2]]

fereHo— meaTaRR-Ia aTik-

gy geaq 3=4d |

T-AHHH 3, 3THIG

gt T 1%.33 11

fre¥o— ST, 57757, TR, I gy T
R[e3- TRl T |
FY-2(eE- TN &
?Fﬁaq(earfﬁ:) 9, d

\(437Tq‘) cee " X.?X "

fAreHe— ... TU-zrz-T=I-1E-

Teh, T TH g |

ST AT, g7y SR ¥4
FOHEE: (En)— 24 & 25. The first subtle
element has sound; the next sound and
touch; the third colour, sound and touth;
the fourth colour, sound, touch and taste
and the last has smell in addition (to these).
The five Bhutas (gross elements) also are
said to be of similar nature.

fareHo— & ypfcR 37T h-

HEallQ-shHTg fHer |

arfuar g-FEuar i ¥.:8 1

FOHERE: (En)— 26. Thus Prakrti has been
described with its twenty-four
manifestations as Avyakta, Mahat and so
on.

fro¥o— (gspemom..)

S fervpam |

ek Ueh faremaizrs]

FIII AT mA= 1 ¥.30 I

FOHrEE: (En)— 27. After creating the
elements, the Lord divided each of them
into two equal parts. Keeping one of the
parts unsplit, He split the other into four
equal parts.

fereTe— =gt =@ siarig

AA-I-37R FARE - |

a@?‘lﬁf-ﬂﬁ—ﬁ:

- ST Il %.3¢ I

FOHERE: (En)— 28. Then He took the

part which was unsplit and had it combined
with the other half formed by the
combination of the one eighth parts of the
other four elements. Thus He created the
five gross elements.

fAreHe— srryaiz-asfy

WRI- & e |

- 37Y- ISl - S He-sH-

YR ST T I .31 I
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FOETET: (En)— [[¥u]]

29. Each gross element is composed of its
own major portion, though each has
parts of other elements. Hence the
five elements have the respective

names as earth, water, fire, air and
Akasa.

fereTe— TfiertoTy Tare
STl g |

Y HEg-2Teg-Fa:
TS SUFRAT 1l ¥.30 |l

FOErER: (En)— 30. The Vedic passage
purports also this Paiici- karana (Five-fold
combination). When Mahat and Ahamkara
also are taken into consideration for the
process, then is formed Saptikarana
(Seven-fold combination).

faeTo— Wd-ufehH 3THH Td Weg-Rg! |
U g, +2f=anfor ufagesd ... %3¢ |
FwErER: (En)— 31, 32. The five gross
elements together with Avyakta, Mahat and
Ahamkara act as the inherent or material
cause of the human body. But the Indriyas
(senses) possessed by different persons are
distinct from each other.

fereHo— ==, STTeheq-hedTi

AR gt e 1 )

Ac-ren-fame g

B = e 1 %32 11

FOErERE: (En)— They adorn the body like
the jewels. That which is invariably
controlled by the sentient being is called its
body.

feroto— K fgfare - fram.

a1t sfa Aga: |

Wite He-gdion

e aaffs gaqn sz

FwErER: (En)— 33. Body is of two types-
eternal and non-eternal. The Lord and the
Nityasiuris have the eternal one which is
natural to them.

faromo— q arfu g gen

FHHTHH-FaEd: |

SEL T TL R

5T URERfeaad Il ¥.3% |l

FWHER: (En)— 34. The non-eternal one

is two-fold according as it is produced and

not produced by Karman. That which is not

produced by Karman is possessed by the

Lord and Nityasiris as contrived at their

will.

fRreHo— g wepa e

QST-FgFHd AT |

FHH-A-ghero] el

(ahrorm i) TG AT SSTEFH 1 %34

Q_WJTFIWR'T: (En)— 35. That which is

produced by Karman is of two types-

produced with the assistance of one's own

[[¥R]] desire and produced by Karman

only. The bodies of the sage Saubhari and

other blessed individuals, belong to the

former type.

frodo— @?‘ﬁww (FHaTH)

I O fgam |

RreTie WA 7 11 .35 |l

FOHETR: (En)— 36.

Bodies like those of ours come under the

latter type. Again the bodies could be

generally classified under two heads of

immovable and movable. Stones and

similar things are considered immovable.

fRreHe— Stgrwe = fgem ik

[RICRIESECRIEERY

QST g-ATg-

foRi-snfe-farvmrard i %.3w 1

W: (En)— 37. The movables are

two-fold-those born of the womb (Yonija)

and not born of the womb (Ayonija). The

devine beings, men and animals are Yonijas

(viviparous).

oMo SEZOT, . sy g

SN oo+ TSI g, TR ST
|
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T A (s TS, (s STOSTATGEHTT
Tt ¥.3¢ |l

FwErEr: (En)— 38. Those which are not
born from the womb (Ayonijas) are frog
etc. (coming out from the earth), insects
and vermin (produced by sweat or warm
vapour), born from the eggs and those
inhabitant of the hell. It is those which are
thus combined in five that are considered
to produce the Anda (cosmic Egg).
Rreto— arvgiam: qﬁ-@:

AP, 37 3 |

=AfE-giey sfi gen

iR Sefa-gwar 1 %.3% 1l

W: (En)— 39. The creation which
precedes the production of the Anda is
called the collective creation and the other
which follows it is called the distributive
creation. This two-fold creation is
acceptable to all Vedantins.

féroTo— areehiay ATy

STARITH () T

[ESINIRIEHEL]]

A AATAH 54 11 ¥.%0 |l

FOHER: (En)— 40. The manifestation of
Avyakta etc. as Mahat etc. is considered to
be a condition different from the previous
one. If that condition is dissimilar to the
previous one, then it is considered to be a
different Tattva.

roTo— S 37eH-Teg- 3Teg-FHRI~d-THF: |
(e2rfero7g:)

TA-ATTOff aant= g swa 1 ¥ |
FOEER: (En)— 41. Thus came the
twenty-four Tattvas - Avyakta, Mahat,
Ahamkara, Indriyas and Tanmatras.
fereHe— g-TIeRTor-

RT-TITAT %ﬁ@ |

STer = YehedTa g,

IgAfT AU 1 ¥R |

FwErET: (En)— 42. Matter etc. become

the objects, means and places of

enjoyments for the Lord and the finite
souls.

oo forwat i, sreanfy

WITIYEROT A |

G-It 19 3TUS-STH g 1l w3 1l

FWErEE: (En)— 43. Bhogya is the object.
Eye etc. are considered as the means of
enjoyment. The world and those contained
therein are places of enjoyment.

féroSte— T& TfIepay 9T

3T W&l 9 |

i UI-TrAehThH

310E T T 1 0w |

FOHTEE: (En)— 44. The material world is
thus envolved out of the five-fold elements.
Anda is in the form of wood- apple
(Kapittha).

fRreHe— Sg-gaw 3¢ @

FAUTGIEAT SSTFAH |

BY-H Il sHy-

THSUT HAfTar Il vy |l

FOHTEE: (En)— 45. This whole
Jambudvipa is encircled by the salt ocean.
Beyond this, there is Plaksadvipa with the
sea of sugar-cane juice.

fereHe— oy Tenfe-gd

GU-AR-AfaH |

?ﬂ-‘sﬂﬁ aa: |ft:-

THSUT TAfar Il .y |l

FOHEE: (En)— 46. Then there is
S'almalidvipa with the sea of wine. Then
there is Kusadvipa with the sea of clarified
butter.

fRreme— ?ﬁ'\aav?ra RECIES

- ST0T-HHEAH |

W—ﬂﬁ ad: Eﬂ"’l?—

SO TAfTar Il ¥.x9 |l

FOHTEE: (En)— 47. Then there is
Kraufiicadvipa with the sea of curds and
then S'akadvipa with the sea of milk.
oot — qeRR-giae 3rf¥a:

TS -
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HEH T+

Tl FAH-TE: 1 ¥.%¢ |

FOHER: (En)— 48. Then there is
Pugkaradvipa encircled by the sea of fresh
water. All these are encircled by the golden
land. Then there is a circle-shaped
mountain.

fereHo— SmRIEa: Hisfy

s Tt = |

AT SUSH THH T

TG AL FeaH ST T 1l vk |

FOErER: (En)— 49. It is encircled by
darkness, that too by Garbhodaka. Anda is
thus only one which is above and below the
earth.

fareRo— s1ueT= Tarean /R

I HaTe: |

ST5-Sg&-ohedTi

QRIOTIRBTRT STFHHT 11 ¥.40 (5

FOErERE: (En)— 50. Endless (countless)
are the Andas of the Great Hari. They are
like bubbles of water. They have been
enumerated in the order in the Puranas.
et AqrrehTRepTaedt Uehfafaequr wrqel Tehtory
1128 | Pizin

451

ol HH-FAEIUHD

froto— Tur-m-fadr =:
T STS: S 344 |
3-WUS--TUS-HeH

T 1o fefae oa: 1 u. |
FOHER: (En)—

1. Time is said to be Jada (an inert
substance) devoid of the triad of
Gunas. It is of two kinds: Akanda
(Undivided) and Kanda (Divided).

fefote— e (—3TAUSH:) fergg aa-wfar-
FAHTE- - |

[BERIERRECE]

LR () pu—— Y Y

FOAEE: (En)— 2. The former is Vibhu
(all pervading). It gives rise to the
cognition as per past, future and present
and has also many divisions as Nimesa and
SO on.

f&ode— 1-TUe-=h1e Tar

e sramE |

HI: (fint- ¥-14 A

Mg IUTEH-HRO 1l 4.3 |

FOATEE: (En)— 3. The undivided Time is
known to be Nitya (eternal). It acts as
Upadana (material cause) for its various
manifestations (as Nimesa etc.).

fHoqo— (G - )m—wa?ﬁ EC)

e s sraariam |

IR GICERIEE

SHIHH ST THIA-Thel Il 1Y |l

?UJTFIWR‘T: (En)— 4. Hence, the effected
Time is Anitya, (non- eternal). The Lord in
His sportive sphere functions as dependent
on Time.

Rrete— uy frr-farat g

EDI: pamEn———

shreT-aRe: dQisa

HTHH J IHTE: 1| .y I

FOHERE: (En)— 5. But in His eternal
sphere He functions not dependent on
Time. But Time serves as an instrument in

his sport.

Rrette— frrcr-AfafRren--uTeha-wam: FTReT: |
(FfraTg)

TS UhTRRIC hlo-TEq HEaom Il y.5 I
FOHTEE: (En)— 6. The Pralaya
(Dissolution) which is known of three
kinds namely Nitya (frequent), Naimittika
(occasional) and Prakrta (material) is
subject to Time. Thus the nature and
characteristics of Time have been
explained.

Sl AQTThTIehTeIed ST T-TEUUT TH Tehiurq

og, fAa-farvyfa-fFeaom@
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fereHe— 3g-T 9d-a-
TH--STARY T |

IS WIS BeH

qq g -SRI 1 €.2 1

FOHER: (En)—

1. Ajadatva (Being other than Jada or
inert) is the common characteristic of
S'uddhasattva (The substance of pure
Sattvaguna), Dharmabhutajiana
(Attributive knowledge), Jiva and
I$vara. Ajadatva is nothing but
Svayamprakasata (Self-luminosity).

fereHo— T T STt

BEH TATAR, (372 ..ot g ) VL

T AT

QR 3l T 1 &3 1

§mmﬁn!f: (En)— 2. Paraktva (Being the
object of the knowledge of others only)
along with Ajadatva is the common
characteristic of the first two categories
(S'uddhasattva and Dharmabutajiiana).
Paraktva is defined as the state of being
knowable for others only.

Rreo— Teim-AR 3

F[G-HH 3T |

gfifEsay te-3

ST HEUeRI: 1l .3 |

?‘Wﬂﬁﬁ: (En)— 3. S'uddhasattva is a non-
sentient substance full of pure Sattva guna
(ie., not mixed with Rajas and Tamas). It is
limited downward and unlimited upward.
fereHo— EraH-TerTTE U

(-7 TR -7 ST |
(5)

ﬁmﬁ{ﬁﬂ—%{‘lﬂ%{: E3IEN

[EREEIEESI N RS

FOHER: (En)— 4. This kind of substance
is formed with divine elements described in
the hymns of Paficopanisad. This is the
Eternal Wealth of the Lord Visnu and is in
the form of Ananda ( Bliss).

RyoSto— & FrfeR St

-t 31T |

AI- W TIhTT-

AT-TITHGT /AT 1l &4 1

?UJTFIWR‘T: (En)— 5. This eternal substance
is considered to have assumed different
forms of the objects of enjoyment, the
means of enjoyment and the places of
enjoyment of the Lord Isvara, the Nityas
(Eternal souls) and Muktas (Released souls
).

f&resto— iy FoR-Ef}

[EQiEReE— L) e Y

TMIfeRH 324 1l €8 I

FOErERE: (En)— 6. The objects of
enjoyment are the Lord's body and so on.
The means of enjoyment are Candana
(sandal) etc. The places of enjoyment are
the towers of precious gems and so on.
faroso— g1 SRt

fr=sT-shfeudr g |

AT d IRRIRH

TA-Fged-hell H: 1l &9 |

FWErEE: (En)— 7. The bodies of the Lord
and Nityas take their form on the eternal
wish of the Lord Hari.

But those of Muktas are brought about by
His (Lord's) Samkalpa (Will).

fRreHo— sfiuay srg-favamatedraar @a: |
3T-UTehal-FORTITOT TfTEA=R X ... Il .
[[&¥]]

Rreto— vETFTEATIH

WeheT waIf=i 3 |

T T Uehed a9

FgearefH 34 1l 6.2 1l

ﬂ?wl'q'l'ﬂ'l?f: (En)— 8 and 9. The bodies

possessed by the Lord of S'ri in his various
incarnations as Vyuha, Vibhava and Arca
are of the non-material and eternal
substance. In the case of Arca the non-
materiality of the image appears
immediately after the performance of
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Pratistha (consecration) when the Lord
becomes graceful.

&Y

This state of thing happens only on His
divine Will (Samkalpa).

fereTo— TreRaTHITeRd-ag-

T HI (3% (3 - 3T |

B AYICRINE

THETA AT I 1l €.20 |

FWErERE: (En)— 10. The objection, viz.-
how can there be a contact between the
non-material body and material world?-is
not sound, because such a contact is often
proved in the case of the Lord's
incarnations such as Rama, Krsna and so
on.

fereTe— sisaeanfeon I R’
fe=a-wge-fowe |

&, g g feife

-5 - 11 &8 |l

FOEER: (En)— 11. The excellence of
brilliancy etc. in the divine body of the
Lord Hari, should be understood fully by
referring to the work Gadyatraya.

[[&&]]

%o — g sRRRE-

oo I T2 |

TR 1l €.93 I

FOMERE: (En)— 12. The statement that

the Muktas have no body, should mean the

absence of such body as caused by Karman.

Rrewo— fegafr shmmar-
fea-Age-faureq |
TRIUTIh-sHHTG, 3TRHTE
almém-—vr&&ﬁim I &.23 Il
aurfe-

"SR T, AT gy ST

ST T gy AT, Hlﬁé?hl
“SIT&TW—T?I{, (m%las-amm)arg‘afﬁ'
U AL ATFA | STOT:
E““'(:amav&l%:mﬁr) §§Il|ﬁ, a;lgiuqlﬁu\

Siter:, e g
ST, FHHSI, TS TS 3G
HET=I JET: I

gfe |

FOHERE: (En)— 13. Our revered and
ancient Acaryas in Vedanta explain the
blissful body of the Lord of Sri thus as said
in Purana : "O Lord of Kamala, the sense of
mind is your disc, knowledge is your sword,
ignorance is your sheath, the elements with
their gunas are your garland, the two-fold
Ahamkaras are your S'ankha (conch) and
Sarnga (bow), the ten senses are your
arrows, Jivatattva is your Kaustubha Gem,
the Prakrti is your Sri-Vatsa mole, and the
Mabhat is your Gada (club).”

frome— Frarg-faryfar--dpvs-

TR HTTE-TTeeT |

ferpfer som e

AEl GHEA I &.9% |

FOHERE: (En)— 14. This Nityavibhiiti
(Eternal Wealth) is of great excellence and
mentioned with different names such as
This also Tripadvibuti, Vaikuntha,
Paravyoman etc. belongs to the Lord. Itis
vast and honoured by all with great
reverence.

[[&c]]

fereTo— grazmaRvTUay
3Th-RIA-TIH |

AHUS TTH TRH,

Tt UfasmTd Il .94 I

FOHTEE: (En)— 15. In this world shines

an extensive celestial city called Sri-
Vaikuntha with 12 enclosures and many
hundreds of towers.

foreHo— TRy o

gfeeatod: Tpe: |

A {AHT-E ™ -

TEHT WA FAT 1l &.25 |

FOHTEE: (En)— 16. In this city exists a

huge divine mansion called Ananda. In that

«23/42»



§ G- AT-SHINEHTIASA! / ol HIS-ITETUR / ol FHIS-fEaum§

mansion shines a beautiful Assembly Hall
with thousand pillars made of gems.
foreHe— =g T 7 wUTT- Av-ae-ferifSra: |
TR (o) T -

fogTaH SufRaw 1l €.29 Il

FOMER: (En)— 17. In this Hall is seen
Ananta, brilliant with the luster of gems of
his hoods. There is on him a throne
(Simhasana) attended by Dharma and
other attendants.

T — T ATRER- TR

fermreniafar s |

T 3TY-SS AT

T AISTET &t 1l &.2¢ 1

FOErEE: (En)— 18. In it is seen a lotus
flower with 8 petals worshipped by Vimala

and other maid attendants with chowries in
their hands. There is on the lotus, S'esa
who is an embodiment of intellect.

90

fereHe— TETTa: wrETa

- ST ST |

M Gel-SAT R -3ATeh R

ATfT TRIIUTHAT 1l §.8% I

FOEERE: (En)— 19. There shines pre-
eminently a wonderful Light in the form of
Sriman-Narayana who is the eternal Bliss
and beyond the scope of all speech.

it ArRIeREe At reaor g
Heh{UTH

-~
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0\9 YHYATH-FEqunic®

TR

f&reTo— et wwarfr Iy I

T (3 ) TATH: (et g
shage) |

g TH-d-forem,

(o e @R a0 0.2 1
FOErEE: (En)— [[93]]

1. Knowledge which is an essential
quality of the Atmans (Individual and
Supreme) is called Dharmabhuta-
jfana (Attributive Knowledge). It is
eternal in Nityas (Eternal souls) and
Isvara (The Lord).

Ferosto— srery o foraget

Ty T e |

ATt fI-fordTen-1ee 11 9.3 I

Wﬂlﬁ: (En)— 2. In respect of those
who are under bondage. it (Knowledge) is
concealed. In respect of those who are
freed from bondage it was formerely
concealed. Knowledge is said to be the
subject of loss and production, because of
its contraction and expansion.

FTo— TG (aresmean) S5 BT (frr f
frfea)

T e A |

ferehTa sfa-gIa

H-HEROME eI 19,3 |

maﬁ: (En)— 3. Contraction of
knowledge happens when it becomes
shrunk due to the contact with the senses.
Its expansion takes place when it becomes
expanded due to the contact with the
senses.

10

ReHe— (e oo vy s e of
(g ST, WA-HTH (et syrmmroer)

Udq $T-313 A |

- TGRT (e sramrreer 7g)

e W&-TehRICT 11 9.% |

FOUHTEE: (En)— 4. In this system, it
(knowledge) is held as selfluminous and
self-valid. Its self-luminosity is due to the
fact that it reveals itself as well as other
objects just as the light.

foreHo— aI-foRIw-wferearsy

T T fodifead |

S 3 JH

TS TS = 119,y I

FOErEE: (En)— 5. During sleep,
knowledge (of men) is eclipsed by the
vicinity of Tamas. Knowledge is considered
as both a substance and quality like the rays
(of the sun).

f&reTo— et _m- W1 gE-gET-

S9-TET, T d JUF |

SEHTeSTHIf aeq g

THI- 3T | 1l 9.6 I

FWErEE: (En)— 6. Happiness, sorrow,
desire, enmity, effort etc., are only the
various manifestations of knowledge and
not different from it. The usage as 'l hate, I
desire ' etc., must be considered like ']
recollect’ etc.

frette— T IH-9a

3= Gﬂ'q'-iﬁ!r:( ——1

M-I AT (_rafien areearaa:, @rf-aafr)
SR ™ HITAG-TUI: 11'9.9 I

ﬂ?wl'qﬁl'ﬁf: (En)— 7. Recollection and other
manifestations of the knowledge resting on
jiva are endless. The numerous qualities of
the Lord are the different forms of His
knowledge and power.

RroTo— Ter-31 WETERR

3y 37 IEIRa: |

AGI AR 11\9.¢ I
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FWErER: (En)— 8. The facts mentioned
above have been disclosed by the Great
Acarya (Sri Ramanuja) in his Gadyatraya. A
clear understanding of the characteristics
of these qualities is gained from the
commentary thereon.

Tie-a=it@

RyoSo— 7FRF-STaFR-gi

S Yich-STdeh: |

arar wfe-ua<i fg

Tht TRH-HROMH 1| 0% |

FOATEE: (En)— 9. The Lord grants final
liberation (to men), when He is well
pleased by the means of Bhakti
(Uninterrupted meditation with love) or
Prapatti (Unconditional Self-Surrender).
Therefore Bhakti and Prapatti alone are the
principal means for the attainment of
Mukti.

Rroto— we-anT---ar

! ATLIH SR |

AT HE-IRd

(e et PSR iy SRIG: |
9.%0 ll(5)

FWHER: (En)— 10. Karma-yoga and
Jhiana-yoga are said to be the means of
Bhakti-yoga. The ritual worship of the Lord
without any regard for its fruits is called
Karma- yoga.

fRrosto— fafriora = ()

o=t E-aRTe: |

TGS ST (g i gr-artaren, afgedia) T
B! TR SAT: 111992 I

FOHERE: (En)— 11. The meditation (on
the Self) with a stainless mind is called
Jiiana-yoga. These two Yogas directly or
indirectly are the means of Bhakti-yoga.
oo wfRET s sTETE

sfaf=s=n wfaa=fd: |

[ECCAHBERIGH

SRITHRAT AT 1119.8R I

FOHTEE: (En)— 12. The uninterrupted
stream of meditation (on the Lord) which

is practised with its eight-fold auxiliaries
and developed by the application of Viveka
and other disciplines so as to reach the
state on a par with direct intuition, is called
Bhakti-yoga.

fRreHo— aq-aa-siad-

TR ROt |

T |rY-Afte: @1

qO<g-3Tgecl Al 11 19.83 Il

FOHER: (En)— 13. This Yoga will grow
ripe at the end of the material body. This is
called Sadhanabhakti (Bhakti as the
means). [t requires Prapatti (Self -
Surrender) as its auxiliary.

feo o — (s ) -G F TS
STTUG- T oI |

31 T gR: H1eTq

g 31 119.8% |l

FOAERE: (En)— 14. But Phalabhakti
(Bhakti as the effect) takes place only by the

grace of the Lord. Hence, Hari occupies the
place of the direct and self-accomplished
means.

R

Rreto— araz-snfeer-fernfe-

mm (@Te-97feF, 7 Arer-wfee:) gl Al |
ity se-fordd

FRI-UTRI-STAITET 119,84 |

FOErERE: (En)— 15. It is considered to be
of various kinds due to the division as
Antaradityavidya and so on. All these
Brahmavidyas are helpful in attaining the
Brahman.

farette— =rrarferan wafa: @g
3TEIh- AN |

SAIRTH qgeT:,

EURETRIS ESEL TR

fromo— farsachifer foraman,

TITgcel-ooT T |

ATH-ET--prdod

F-THHFA SRAT N 9.29 Il
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FwErEE: (En)— 16 & 17. Nyasavidya is the
Prapatti (Self-surrender to God) which has
five-fold auxiliaries-namely -determination
to be always agreeable to the Lord and His
devotees, abstaining from hostility towards
them, faith as 'He will surely save me',
seeking Him [[¢¥]] as the saviour,
surrendering one's self to Him, and
helplessness.

fereHo— TTEUHEATg TN forgeren ATST: |

I IT-YATHIRST-ATRIHG 34 11 9.8¢ |
FOEER: (En)— 18. Men of intellect
should know fully about this, by sitting at
the feet of the teacher. It is said that this
(Prapatti) will effect the non-connection
with future sins and the destruction of past
sins.

fereHe— srq=m for sr-
[EHEIESINERBEI

NS AgTem-

R SR 119,88 I

Wﬂlﬁ: (En)— 19. Except the offence to
Brahmavedins (knowers of Brahman) there
is nothing which can resist the Prapatti
from functioning. This is the decision
contained in the teaching of great Acaryas.
St AQTIehTRehTaedl THYARMI-Eu TgH

o\s YHANH-fAEqunR®
@

fereto— et wafcr o=y I
AT Y (o aorfar) TIH (e g e
shaweat) |
GERCUR GRERIEN
(o I TR A 0.2
FOATEE: (En)— [[93]]
1. Knowledge which is an essential

quality of the Atmans (Individual and
Supreme) is called Dharmabhuta-

jhana (Attributive Knowledge). It is
eternal in Nityas (Eternal souls) and
Isvara (The Lord).

ferotto— o e ferkhagd

Ty T e |

RN - feraTes-Teh 11 9.3 |l

W: (En)— 2. In respect of those
who are under bondage. it (Knowledge) is
concealed. In respect of those who are
freed from bondage it was formerely
concealed. Knowledge is said to be the
subject of loss and production, because of
its contraction and expansion.

fromro— qgﬁzr (FRR-57E) Si-grT (e wfer
frtear)

T g A |

ferehTa sfa-gIa

-HEROME el 19,3 |

ﬂimﬁﬁ: (En)— 3. Contraction of
knowledge happens when it becomes
shrunk due to the contact with the senses.
Its expansion takes place when it becomes
expanded due to the contact with the
senses.

10

Fosto— (- e Ua-fagaresy, @-TreR-FH=R=9e i)
() TR, TR, (5 s

TG 33T T |

IR [T I ——

e T-TehTRraT 11 9. |

FOHERE: (En)— 4. In this system, it
(knowledge) is held as selfluminous and
self-valid. Its self-luminosity is due to the
fact that it reveals itself as well as other
objects just as the light.

RyoSto— - FRIS-TREATS

e T ferfga |

A 3T [

AT O = 110,41

FOHERE: (En)— 5. During sleep,

knowledge (of men) is eclipsed by the
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vicinity of Tamas. Knowledge is considered
as both a substance and quality like the rays
(of the sun).

feromo— %ﬁ(zw)-‘ﬁ?ﬂ: W—@:@@T—

SU-TaT, 79U |

ST aTed g

TRTHI- 3T |a: 1l 9.&

FWEEE: (En)— 6. Happiness, sorrow,
desire, enmity, effort etc., are only the
various manifestations of knowledge and
not different from it. The usage as 'T hate, I
desire ' etc., must be considered like 'I
recollect’ etc.

fRroTo— wycared -9

AT SIS-T: (o ey |

-2 TN efionr. areaearas:, @i <iate)
SRS HITAGOM: 1199 I

FOEER: (En)— 7. Recollection and other
manifestations of the knowledge resting on
jiva are endless. The numerous qualities of
the Lord are the different forms of His
knowledge and power.

RreHo— -7 TETERR

31 31 Idfa: |

TGO 11\9.¢ I

§mm1?mf: (En)— 8. The facts mentioned
above have been disclosed by the Great
Acarya (Sri Ramanuja) in his Gadyatraya. A
clear understanding of the characteristics
of these qualities is gained from the
commentary thereon.

Tie-Ta=it@

RyoSto— wifth-Taf-Toia

Sl Hfh-graeh: |

3rar \ie-wu<it fg

et TRH-SHROT 1l 0.1 |

FWErERE: (En)— 9. The Lord grants final
liberation (to men), when He is well
pleased by the means of Bhakti
(Uninterrupted meditation with love) or

Prapatti (Unconditional Self-Surrender).
Therefore Bhakti and Prapatti alone are the
principal means for the attainment of
Mukti.

roWo— HH-AWT--FH-AT

W T SR |

AT HE -

(et o) T+ ST, i) SR
9.0 I|(5)

FWHER: (En)— 10. Karma-yoga and
Jiiana-yoga are said to be the means of
Bhakti-yoga. The ritual worship of the Lord
without any regard for its fruits is called
Karma- yoga.

Rotlo— RFTHSTHTN (e

o= -3 |

TGS ST (st iy -t fgadicea)
! HROTAT STAT: 119,92 Il

FOUATERE: (En)— 11. The meditation (on
the Self) with a stainless mind is called
Jiiana-yoga. These two Yogas directly or
indirectly are the means of Bhakti-yoga.
froxe— wftparN sTHq sreTE

sfaf=s=n wfaa=fa: |

[EEEAEE B

SRITeRTRAT AT 1l 9.8 |l

FOHEE: (En)— 12. The uninterrupted
stream of meditation (on the Lord) which
is practised with its eight-fold auxiliaries
and developed by the application of Viveka
and other disciplines so as to reach the
state on a par with direct intuition, is called
Bhakti-yoga.

fRreHo— aq-au-siadm-

TR giomfEt |

T |ry-fte: @1

qO<g-3Tgecl Al 11 19.83 Il

FOHERE: (En)— 13. This Yoga will grow
ripe at the end of the material body. This is
called Sadhanabhakti (Bhakti as the
means). [t requires Prapatti (Self -
Surrender) as its auxiliary.
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fefosto— () - M
UG-l Had |

37 U iX: WG

g 31 11 9.9¥ |l

FOEERE: (En)— 14. But Phalabhakti
(Bhakti as the effect) takes place only by the
grace of the Lord. Hence, Hari occupies the
place of the direct and self-accomplished
means.

2

RreTo— ar-snfecr-ferenfy-

WW (@rer- 7, 7 arer-wfe:) Sgal adl |

Taify se-fordd

SRI-UTRI-STATRET 119,84 |

FwErER: (En)— 15. It is considered to be
of various kinds due to the division as
Antaradityavidya and so on. All these
Brahmavidyas are helpful in attaining the
Brahman.

farete— =rarferen vt w@ig

I h- AN |

AIHIRT Hged:,

ATfeTehed e ST 1l 9.8 |l

rowo— farsachifer foraman,

TITgcel-aRoT e |

ATH-HEY--eprdvd

F-THHFH SRAT N 9.2 Il

FOErEE: (En)— 16 & 17. Nyasavidya is the
Prapatti (Self-surrender to God) which has
five-fold auxiliaries-namely -determination
to be always agreeable to the Lord and His
devotees, abstaining from hostility towards
them, faith as 'He will surely save me',
seeking Him [[¢¥]] as the saviour,
surrendering one's self to Him, and
helplessness.

fareo— TTEumEATg wN forgereat AfN: |
TIH ITR-JATIRIT-TRIHS T2 1l 9.8¢ |
FwErER: (En)— 18. Men of intellect
should know fully about this, by sitting at
the feet of the teacher. It is said that this
(Prapatti) will effect the non-connection

with future sins and the destruction of past
sins.

foreHo— sru=mT for o|-

foret e ferrerghe |

A SEA Hgrm-

R SFSH 119,88 |

W: (En)— 19. Except the offence to
Brahmavedins (knowers of Brahman) there
is nothing which can resist the Prapatti
from functioning. This is the decision
contained in the teaching of great Acaryas.
S ATl g ARSI TqH

Yh{UTH

o¢ Sfig-fAEIuH®

fereHe— 3o Wit <=
SHI-T o 34 |

T = Jefsanfea
foreaoTaaT 7d: 11 ¢.g

FOHEE: (En)—

1. Minuteness and consciousness jointly
constitute the characteristic of the
Jiva. He is held to be distinct from his
body, senses etc.

fereHo— Staeamien-faearg-

W& SUTR 1fY T |

ST TR N .3 1

FOETEE: (En)— 2. Though Jiva is subtle,
his experience of different objects, is
accountable to the expansion of his
knowledge.

fereHo— qaigya-forea--

Hfel- I |

e, uferii g

o serfe-zfea: 1 ¢.3 1

FOHER™: (En)— 3. He is permanent
because of his recollection on the objects
formerely experienced. The Jivas dwelling
in different bodies are individually different
and called as Bhoktr (enjoyer) etc.
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TS — (cfe) TF ) STHEN R,
(Aferar=Iea- ﬁ?WUﬂE’TﬁﬁT)é‘g gﬁ'q-q:( M)-aﬁw '
T -

(T o sy e g AR gy -
AT N ¢.¥ 1

FwErEE: (En)— 4. He is the soul in
respect of his body.

He is the body in respect of the Lord of Sri.
That he is self-luminous is taught by clear
Sruti passages.

oo (G- 2Tt ff-ary) ST WTEITH,
IS 30T 31T |

HH-STTG HA-TYISH-

(e s 7T OV RITATG, STl T Ml eyl
FOEERE: (En)— 5. Wise men say that
though he is atomic, his experience of the
objects in different places, is accountable to
his knowledge which extends by virtue of
his Karman.

fereste— =gt 7t o st

Sfter: 1 e 7 |

SRR o<

TG TEAR-A: 1 &

FoErE: (En)— [[Ro]]

6. The Jivas are of three kinds - Fixed in
bondage, Released and Eternal. Of
these those fixed in bondage are
connected with Samsara
(transmigration) and include all Jivas
from Brahman (the creator) to small
insects.

ot Safiferrd-freoman

FHES 3T |

3T -eHTH- O T

TECRTHTHAT: 1l €9 |l

Wﬂﬁ: (En)— 7. Those are Bubhuksus
(desirous of worldly enjoyments) who are
longing for Dharma, Artha and Kama. Of
these those who wrongly think that the
body is the self are called Arthakamapara
(devoted to wealth and passion).

e AR .0

FWHER: (En)— 8. But those who are
engaged in performing various sacrifices
are called Dharmaparas (devoted to [[R%]]
Dharma). That is Dharma which is
ordained by the Vedic injunction as the
means of heavenly pleasure.

ot — Tgmmre=-ux

-TF-WI HT: |

S (g e ) (sror-ere- ) ST
SRIDITE

T AETEAT: T 1l ¢

FOUATEE: (En)— 9. Those who worship
the other deities Rudra and so on are called
Anyadevaparas (devotees of other gods).
The Bhagavatas are those who worship
Bhagavan Visnu alone. They are of three
kinds- Arta (distressed) Jijiasu (desirous of
getting Jiianai.e. self) and Artharthin
(ambitious in getting wealth).

oso— qeUT o Faea-

Q0T &7 Hed |

T  forgwe

ETEAAISTHS: T ¢.20 |l

FOEEE: (En)— 10. Now the
characteristics of the Mumuksus
(ambitious for the Eternal Bliss) and
Kaivalyaparas (desirous of being aloof from
material connection) are described.
Kaivalya is the enjoyment of one's own self
after the release from material connection.
Rreo— Shaeam sifER-Awtor

TSy I3 9 |

THUT-Ih-Ta el

- R0t safegd 1l ¢.” 1

Q_WJTFIWR'T: (En)— 11. Even on reaching the
Highest Region (Paramapada) through the
path of Arcis (Light) etc., they remain in a
corner of that Region like a beloved wife on
separation from her lover.
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FOETEE: (En)— 12. This state of Kaivalya
is acceptable only to some of our

philosophers. But our preceptors do not
accept Kaivalya (as Mukti). This is their
conclusion.

Rpo¥o— wepT: gailtE- e

%—W-Bﬁf\ &OT: |

UG- TTH!

FGHTERfd: THeT Il ¢.93 |

FwHrET: (En)— 13. Bhaktas (engaged in
Bhaktiyoga) are eager to reach Mukti
(Eternal Bliss) by the means of Bhakti- yoga
(Devotional meditation) as described
before. From the rule of
Apasudradhikarana of the Brahma- sutra, it
is evident that S'adras are not qualified for
Bhaktiyoga.

fareHo— wreg-wre=-withi

WebT: T fg-ferem oam: |

EHERIIECIERSISIE]

SIS 30 forg: 1 ¢.9% |

maﬁ: (En)— 14. Bhaktas are of two
kinds because of the two- fold division of
Bhakti as Sadhya and Sadhana (effect and
means). The former group includes
Parankusa and others while the latter Vyasa
and others.

feroHo— rerar: WO SnfehgaTieeh-aIi: |
HSTe-TR, AI&-TRRL A T A gy TGN
¢4

FOHERE: (En)— 15. Among the
Mumuksus (desirous of Moksa) Prapannas
(Self-surrendering devotees) have for their
qualifications 'the helplessness' etc. Again
they are of two kinds-aspirant for Trivarga
and Moksa.

Rro¥o— ermiel-shra W -3t rorreiede

ST q MEHT: (agafer |

(steere ) TG S-S

AT FATET: ... 1| ¢.95 I

FOHEE: (En)— 16. The former group
consists of those who devote themselves
for Dharma, Artha and Kama for the sake
of the Lord. The members of other group
are those who are dispassionate for wealth
by the association of good men and eager
to get Moksa.

T — vrrerg-sirT-wwme

AT HIIST: |

I -3y

TOARIAT: W1l .29 Il

ﬂ?wl'qﬁl'ﬁf: (En)— 17. To acquire the
enjoyment of the Lord they rest on great
preceptors. They resort to Prapatti alone
due to their inability for practising
Bhaktiyoga etc.

fAromo— watfermiat <fi:

U SEATER |

QeHT~H: T IRl

I T A AN ¢.¢

FEEE: (En)— 3¢

Wise men say that all are qualified for
Prapatti. Of these Ekantins are those who
long for other objects also along with
Mukti.

1ot — TR o T

Waa-Mfaq T 3 |

ORS] hH qerad

T A& TG ... 1l ¢8R
fRrewo— w7, T EER

R EC ISR

T - 3T 15

1 HIgTH ATHRTFHA Il ¢.R0 I

FOHEE: (En)— 19, 20. Paramaikantins
do care only for the satisfaction of the Lord
and wish to obtain Moksa only. He who
after experiencing the fruit of his Karman
which has begun to give effect wishes to
obtain Moksa, is called Drpta. But he is
called Arta who feels himself greatly
afflicted in Samsara as if inflamed in fire
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and wishes to obtain Moksa immediately
after the performance of Prapatti.

Aot — TewgTg 3 Groh-garw-TTiawT R |
(e-7Tfe-757)

STER- ¥~ ¥a- - ¥ T el SR -1 |
¢RI

maﬁ: (En)— 21. He goes on the path

described in the couple of verses beginning
with Satsangat (through the association of
good people) etc., and enjoy the bliss of the
Brahman after getting back his real and
essential nature.

fereto— Ther Wi g

T gfay =nifeaH |

LT GAARY

TYRIST T A 1l ¢l

FOMER: (En)— 22. Equality of the
Muktas with the Brahman is only in
enjoyment. This fact has been laid down in
the Srutis. His free movement in all worlds
is not obstructed.

freHo— ot =1 ghitagearam goe &wd |
SHTAA-2MEA J FHIAA- -3 Il ¢.33 |
FOErEE: (En)— 23. The self-will of the
Muktas is got subject to Hari's will. The
rule that there is no return of Muktas from
Moksa, prohibits only the return caused by
Karman.

frette— framagfm-gr

oI wTag- 31T |

HAT-TTeSIe: 1l .Y I

FOHTEE: (En)— 24. The Nityas viz.
Ananta, Garuda and others are endowed
with eternal knowledge which is never
narrowed. They are engaged in the Lord's
service on His command.

Rreto— TawMH SR ST TR |
aTfereRTiehar SHISTH %01 FEUdT 1l ¢.3y 1
FWHTEE: (En)— 25. Their incarnations
etc., take place only on the Lord's will.
Their authority and power are determined
by the Lord.

il aeTrahRT e Taedl SaEEu-EquHyy
Uh{0TH

oR é\’ER-ﬁW'UTF[@)

fRreHe— watifem-2iftET
ST T Y|

T GEH-TRIE- 310 . g T
fRrdareE-wRoE I 2.2 1
FOHER: (En)—

1. The characteristic of Isvara is that He
is Sesin (the Lord) of all things other
than Himself. He is the material cause
of the universe by His nature of being
qualified by the sentient and non-
sentient elements in their subtle
forms.

fefeTto— Tgea-a T

A=y R 7am |

SR TE]- ST T

HEHIN o HROF 1 Q.3 |

FOHTEE: (En)— 2. The very same Lord is
also the efficient cause of the universe by
His nature of being qualified by the Will.
[[20%]] He is also the concurrent cause of
the universe by His nature of being
immanent in time etc.

froHo— wmrd-w0uT afere-

I IYTGH 34 |

gRumARgE

A st T-ar 13 1

FOHERE: (En)— 3. That is called the
material cause which undergoes different
modifications in the form of effect. That is
the efficient cause which brings about such
modifications.

fareHe— TSN

WEHIR = g ol |

(" STl wee 3R R g 7 o §5 9 fafdas” 3h)
Td-fagme-area: ... 1y |l
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¥ SUTEFET Tah

ARG 39 I |

e Feeaa 1 .y

§mmﬁn!f: (En)— 4, 5. That is the
concurrent cause which is helpful in the
production of effect. There is a wise saying
"When that one is known every thing
becomes known'. By this saying it has been
asserted that the Lord is the material cause
like the clay.

In consideration of His Will mentioned in
the words 'It thought' etc. He is also the
efficient cause like the potter.

fereHo— TgerIiay 3T saT=iE-
SN (e gfaee st 7w ) |
HE-STRTHTGH: IASQT: HROTATASANE: ... Il Q.& I
FwErEE: (En)— 6. His concurrent
causation also has been stated in the
Antaryami-Brahmana (The portion of
Vedic Text teaching His immanency). The
terms such as Sat, Brahman and Atman
refer to Him as the cause (of universe).
freto— ... 79 BR-U-=R—F

(FTAT=TEr T forRie T ad:)

ATIUT-UIT HAT: |

(" Qe HIEIGH 37 STl T QRG] Feral)
AH-FY- I TG T RIT-HH = ... 11 R.9 I
( &-3Tfer-+757:)

oot — gyan-fRg-arfeg-g®n,

Qe SIRTHD T, (ggegmon. ) |
AH-EY-farTg Ut

7 18 Wel ST _granga) 11 Q. I

FOHERE: (En)— 7-9. The terms
mentioned above do mean the Lord
Narayana in accordance with the rule of
interpretation viz. Chaga-Pasu (Goat and
Animal).

The Brahman has been held to be only one
because He was qualified by the sentient
and non-sentient things only in their
subtlest forms and stood in such a state
which did not permit Him to have any

classification with different names and
forms.

f&roTo— Tg-weTare &1 aaq,

"G A, (yafqe siefig)” T A |
ATH-FUTE -3 HTAA

TI-SeAY TI 11 ].R I

?UJTFIWR‘T: (En)— Indeed no classification
in the clay can be admitted before it takes
any modification like pot etc. with different
shapes and names. Therefore the Brahman
was only one. He has also been mentioned
by the term 'Sat (Being) ' because there
were no different names and shapes to
qualify Him.

feroto— g (L) T

ATH-EG-f HT-oh |

TAT AT (g7, STR-SATABT
ATH-EG-fIHAT-9T ... 1l R.%0 |l

FOMERE: (En)— 10-13. The Brahman
effected different names and forms by
penetrating all beings as immanent Self
just as the individual soul got different
names and forms by entering various
bodies. Just as the individual soul is
denoted by the words like Deva (Divine
being) etc. in their primary sense

Rroto— ... "TatsEn" s Ttz =

T-FA AR |

TT ATed: AT

AT ST HEMRO ... 1 .22 I

fErede— ... forfRrem wa qeeaned

aaf~ fRuTieesd |

AT AT 3R~

T T ATHETAT: ... 11 Q.8

ﬂ?wl'qﬁl'ﬁf: (En)— and just as the words like
'blue' [[gR0]] etc. denote by their very
nature the substance possessed with colour
in primary sense, so also the Lord is
denoted by all the words in their primary
sense because He penetrates all the things
and brings about different names and
forms.
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RreHo— .. forwmr-aha, @ & T

TRA-g St |

S-TEATITH QAN (a7 - oo

R I T REA N Q.23 1l

FOHERE: (En)— Some philosophers opine
that these words denote their objects only
in the secondary sense. But this view is not
proper.

feresto— zrTeg-sTq - wrETy

ORT (g . Toh U e |

fafzren o fm=

A= gied: 1.9 1l

FwErEE: (En)— 14. All the words, except
those which are intended to specify Him in
exclusion of His adjuncts, denote Him
appropriately as qualified by adjuncts
because He is inseparably connected with
them.

RloFo— " 58" "Yeig- ST
$-3MM-AUE: |

AT R

Isa=, saua g .eu il

FwErE: (En)— 15. By the same reason
the usages like All are Brahman" "All are in
the form of Brahman " etc. can be sensibly
explained in the sense of
Samanadhikaranya. (A term which denotes
a single thing as possessed with different
attributes.)

freHo— wrEu-firgar Ve-

Al SHA-AG Rr: |

faRreTdedr sug-

graasf gireer: 1.8 1

maﬁ: (En)— 16. According to our
doctrine the Vedic passages teaching the
difference (between the Brahman and
world) will stand firm because they mean
the difference in the essential nature of
them. The passages teaching the non-
difference (between the Brahman and
world) can be explained to mean the non-
difference in His gross form.

[[22R1]]

farete— sHrUTq Yar-fRg-a1fg-

T () T farg-sifrg) () ST
e A1 3fd hH,

STRBTUT-TATICY Il .99 Il +-+-+(" JAT ST FAT
AT S ",

“AG- I STFHUT-FETRHT:” ST ) +++
FOMER: (En)— 17. In the
Arambhanadikarana and other topics, it
has been clearly stated that the effect
qualified by the sentient and non-sentient
things in their gross form is not different
from the cause qualified by the subtle
forms of the sentient and non-sentient
things.

fereHe— frrjurE-wr: wrfaye

T IR AT SHA: |

=T qar gaH I R.8¢ I

FWHTE: (En)— 18. There are some Vedic
passages mentioning the Brahman as
devoid of qualities. They teach the absence
of bad qualities in Him.

Sl AR eRTITHI ERIET0T TeTH Weh{uTH
15

G-I Ag-T=H
sfer o fgem Tam i 0.2 1

FOHEE: (En)—

1. Subsequent to the treatment of the
substance, now the non-substance is
explained. Sattva is considered to be
of two kinds-Pure and Mixed.

fRro¥o— TSI 3rgEy
ST A gy T |
iy aH-fafasg g

As-a weRifaam 1l 20.3 1

«35/42»



§AgC-A-ShINehTS! / {0 STged-fEuuny / Qo sTgaa-fEaum§

FOErER: (En)— 2. Sattva which is not

associated with Rajas and Tamas is called
the former (Pure-Sattva). Sattva which is
associated with Rajas and Tamas is called
Mixed-Sattva.

farote— arcfif<r webrzmfa:-

e Fa-fsaq |

TSI AH-TT- 31T

e Fida, a®: /.. 11 R0.3 1

FWErERE: (En)— 3. Sattva which is beyond
the range of the senses brings about the
brightness to the objects. Rajas is said to
give rise to avarice, activity etc. Tamas is
described as following:

freHe— ... AR ARIR-TIR,

T UG- EUE |

& A =ar,

forsmToy IRy I 0. 1l

FOHER: (En)— 4. It (Tamas) is the cause

for carelessness, delusion and others. Thus
is triad of qualities. During the dissolution
of the world, these qualities remain in the
state of equilibrium. But when the creation
takes place, they become divercified.
farodo— %ﬁsr-mgﬁ RIE w

FuTteroTie=T fger |

RICRRIESS L]

Ud-Ufehae] 31T Il 20.4 Il

FWHAER: (En)— 5. The quality which is
cognoscible by the sense of hearing is
called Sound. It is of two kinds-lettered and
non-lettered according to their production
from the organs palate etc. and
instruments drum etc. respectively. It
abides in all the five elements.

feresto— Tl - 3f=a-ue:

o e

BUGIEN IR RECLE |

FMTEATR-FEUQ: 1l 0.8 I

FOErEE: (En)— 6. The quality which is
cognoscible by the sense It abides in the
four of touch is called Touch. elements
earth etc. Its division as cool, warm etc. has
been described in other sastras.

RoWo— R

T, A TGAE ... |

-0 -

sfr ST, f3em SR, ey 11 209 1
FOHER: (En)— 7. The quality which is
cognoscible by the sense of vision is called
colour. It is of four kinds-white, red, yellow
and black. Again the first (white) is of two
kinds :

feroTo— WrERTRER@T

WIEeR a1y fRram |

feeh- st g

STHTRA 3T Il R0.¢ I

FOHER: (En)— 8. One of them is

brilliant and the other non- brilliant. The
brilliant colour is seen in luminous things.
The non-brilliant colour is said to exist in
earth and water.

fRreTe— T@f<m-fraten

AU I 7 S ——
TTOT- TR T[0T T

(qrargefiriae) (68T AT T 1l 0% I
FOHEE: (En)— 9. The quality which is
cognoscible by the sense of taste is called
Taste. It is said to be of six kinds. The
quality which is cognoscible by the sense of
smell is called Odour. It is held to be of two
kinds like in other sastras.

fare%e— gferem Ta T @i

gfeet-Srodr W: |

EREIEE R TR

Y, TRE: (g oo dorg) BTG Il 20.20
FOErEE: (En)— 10. Odour abides in earth
only. Taste abides in earth and water.
Colour abides in earth, water and luminous
objects. Touch abides in all the three
mentiond above and in wind.

frove— sg: U3g Ay

TTETHaH 3o |

Tefteor-den g

TS o Fgam: 1l 20.92 I

FWErEE: (En)— 11. Sound abides in all the
five elements. The above classification is
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based on their predominance. But
according to the process of Pafnicikarana
(five- fold combination of the elements) all
these qualities abide in all the five
elements.

[[?Re]]

ferotte— Tge-wred (FFH-TTER =) e

AT 3T e |

HTATHTI-THS

T IR T 7a: 1 20.83 1

FWErER: (En)— 12. That is called Sariyoga
(conjunction) which is the cause of the
cognition of the substances as conjoined
together. Conjunction is considered to be
of two kinds-effected and non-effected.
AHo— (o) HI-BEATIC-TANT:
g o ) T, SR R Rt
fay-ga= s

AT IR F {11 0.3 I

FOmEE: (En)— [[233]]

13. The conjunction which is seen
between the goat and the hand is the
effected conjunction. The conjunction
which is seen between two all-
pervading things is the non-effected
conjunction. The conjunction
between two all-pervading things is
accepted on the strength of the
scripture and reasoning.

fereHo— T FTERIA

AT gEwd: |

e fg

Foramit =7 oI 1 g0.9% I

FOEEE: (En)— 14. Therefore the
conjunction between Isvara and time is well
approved. Disunion is only the absence of
conjunction. Hence it is not a separate
quality.

f&resto— w2y Tq-

fraigt ey 3= |

HOT- AT e e TuT

TG - |1 AT 11 20.84 I

FWErERE: (En)— 15. Potency is that quality

which helps the causation in all causes.
This is seen in gems, mystical spell etc. But
it is beyond the scope of the senses.
BreSo— o g7z gt gz et
SEY (st ] et

TS et gt ) NI, ST |

ST fluidity) TE- G-

TRHTOT STe: .. Il £0.%5 I

FOHTEE: (En)— 16-18. The eight qualities
viz. cognition, etc. and reminiscence are
included in Consiousness.

foTo— ... SH-TTET-TTE (39 gtz
TRy = haeH |

ﬁi)ﬁ[’mzﬂastic distension) Q’?‘lﬁil'{

IR STAL WA 37: 1l 0.2 |l

FOEER: (En)— Fluidity, vicidity,
number, size and speed are nothing but the
nature of the relevant substances.
Therefore they do not exceed the number
of qualities enumerated.

fereHe— TRTITHE-FUET

G (ST, (7 g afrorern) |

&Y RAfhee

(TRATOTAETTT) #Wwﬁﬁaﬁ Il R0.2¢ |l
FOErEE: (En)— Elasticity is included in
conjunction. Like disunion, separateness
also is of the nature of the absence of
contact. Weight also is a kind of potency.
Therefore these is no separate quality in
excess of the qualities enumerated.

oo To— FHOH _ oy orrer. srrarary STU FATcheet
ohferg 3TTgL A-ITNOT: |

TR 3T

gL A&T-afe: 1l .88 |l

FOHTEE: (En)— 19. Some wise men say
that Karman (action) also is included in
potency. But other Vedantins say that it is a
separate quality.

RreHo— Trha-sr=r-ugaiy

ST JAT-HI |

ferfRreTga-fergr=-

THIPT gz +5¢4 FGRIAT Il R0.30 1
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FwErERE: (En)— 20. Following the way of
the earlier texts, the logical exposition of

the Visistadvaita system is exemplified to
the best of my judgment.

Yo TRl &

AT TTeh-+- 97T |

ff¥ar wiferEet 1l 20,22 1

FwErER: (En)— 21. This string of concise
verses has been composed by Venkatadasa,

the third son of Annayarya.

[[2Ru]]

farette— ety Tra-

TRHTGA- AT |

TEH STYTI-hTHA

I IR 1l 20.3% I

FWHrERE: (En)— 22. This string of concise
verses was composed by me with a desire to
please the Lord of great marvellous lustre
which is dependent on Laksmi.

[[?R&]]

faroTo— fth-sroay srfergEara™
SeTeS-ATHE TSI |

AU STA-HA-SINmEs]

G- TGO - Tl - eI 1l 0.3 Il
?Wl'qﬁlﬁ: (En)— 23. I dedicate at the
lotus-feet of the Lord (having the lotus in
the navel) which feet seem as presiding
deities of Devotional meditation and Self-
surrender, the string of concise verses of
our system of thought, whose chapters are
in the same number as that of the fingers of
those feet.

fRreHo— 71: ofiw=--So-wuuTag-1:-fE=:
EILEIER R A T 7 ([ C——————
N e eI R R

TR T GHTSA-1: ﬂﬁag?l?f : g?ﬂ:

- ST~ - TR TR el Heed
TATH Il 20.3% Il

FOHER: (En)— 24. Great Annayarya who
was the moon of the milky ocean of the
family of S'athamarsana, beautified the

four sastras with his brilliance of
expression. His son Venkatarya of great
intellect, well equipped with the
philosophical thought, wrote this string of
concise verses on Vedanta to the entire
satisfaction of the good.

FWHTEE: (En)— Thus here ends the tenth
chapter entitled the treatment of non-
substance, of the work called the
Vedantakarikavali composed by Bucci
Venkatacarya, the third son of
Annayaryasomapithin, who was the moon
of the ocean of S'athamarsana family and
seer of other shore of six darsanas.

Appendix - +Dyuganga
TR
Goals @

Dyuganga is a work group dedicated to the
promotion of ever-victorious Hindu ideals
and arts. It's current focus is in presenting
important texts for easy study. Long term
goal (https://rebrand.ly/dg-archive) is to
save texts to last for millennia into the
coming post-electronic/ industrial age.
The texts may be presented as

- audio files (eg: MahAbhArata audio
book project [#Ink 2]),

- as web pages (eg. Apastamba-gRhya-
sUtra [#Ink_3], Apastamba-dharma-
sUtra [#Ink 4], EkAgnikANDa
commentary [#Ink 5], manu-smRti
[#Ink_6], raghuvaMsha [#Ink_7],
more kalpa-texts [#Ink_8], tattva-texts
[#Ink 9], universal subhAShita DB
[#Ink_10]),

- as dictionaries (eg: stardict [#Ink 11])

« ebooks distributed on various
platforms - (eg:
vishvasa.github.io/book-pub
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https://rebrand.ly/dg-archive
https://sanskrit.github.io/groups/dyuganga/projects/audio/mbh-audio/
https://sanskrit.github.io/groups/dyuganga/projects/audio/mbh-audio/
https://vishvasa.github.io/vedAH_yajuH/taittirIyam/sUtram/ApastambaH/gRhyam/sUtra-TIkAH/
https://vishvasa.github.io/vedAH_yajuH/taittirIyam/sUtram/ApastambaH/gRhyam/sUtra-TIkAH/
https://vishvasa.github.io/vedAH_yajuH/taittirIyam/sUtram/ApastambaH/dharma-sUtram/sarva-prastutiH/
https://vishvasa.github.io/vedAH_yajuH/taittirIyam/sUtram/ApastambaH/dharma-sUtram/sarva-prastutiH/
https://vishvasa.github.io/vedAH_yajuH/taittirIyam/sUtram/ApastambaH/gRhyam/ekAgnikANDam/sarva-prastutiH/
https://vishvasa.github.io/vedAH_yajuH/taittirIyam/sUtram/ApastambaH/gRhyam/ekAgnikANDam/sarva-prastutiH/
https://vishvasa.github.io/kalpAntaram/smRtiH/manuH/sarva-prastutiH/05/
https://vishvasa.github.io/kAvyam/laxyam/padyam/kAlidAsaH/raghuvaMsham/sarva-prastutiH/01/
https://sanskrit.github.io/groups/dyuganga//projects/text/proofreading/kalpa-texts/
https://sanskrit.github.io/groups/dyuganga//projects/text/proofreading/tattva-texts/
https://subhashita.github.io/saMskRtam/padyam/random/
https://sanskrit-coders.github.io/dictionaries/offline/stardict
https://vishvasa.github.io/book-pub
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[#Ink_12], amazon, google play - SVK
[#Ink 13] SVT [#Ink _14] =01 [#Ink_15]).
Formats include md, pdf (A4, A5),
epub, azw3, html, etc.

We distribute these for free, and under a
CC BY 4.0 license. (Platforms may levy
their fees.) You may subscribe to mail-
streams for past and future announcements
(dg [#Ink _16], hv [#Ink _17], san [#Ink_18]).
The choice of material heavily depends on
the special interests of its current lead
(vedas, kalpa, purANa-s).
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a1 (T fHE= AAfe =y [#1nk 20],

UehIfURIUEE T [#1nk 21]), Tsa-hRR arsfa
(stardict [#Ink_22]) | $H STHA-T&Al qH-AeT
THREI | W% U AT SefoRiey
YA f=a: - A, SIAg-QRIvM, hed-
AT A |

Contribution, contact®

3HI-THh: - @gmail - vishvas.vasuki,
QuReR &euog (http://rebrand.ly/dyuganga) |
Serious volunteering, donations and
sponsorship are welcome - they help offset
operating costs (eg. worker payments, book
distribution) and plan further projects.
Project-specific sponsorship opportunities

are occasionally advertised on our social
media accounts and on certain mailing
lists.
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« #lnk 1:
https://vishvAsa.github.io/AgamaH/A
ryaH/hinduism/branches/nyAya-
vaisheShike/pramA/anumitiH/

. #Ilnk 2:
https://sanskrit.github.io/groups/dyu
ganga/projects/audio/mbh-audio/

« #Ink 3:
https://vishvasa.github.io/vedAH yaj
uH/taittirlyam/sUtram/ApastambaH/
gRhyam/sUtra-TTIKAH/

« #Ink 4 :
https://vishvasa.github.io/vedAH yaj
uH/taittirlyam/sUtram/ApastambaH/

dharma-sUtram/sarva-prastutiH/
« #lnk 5:

https://vishvasa.github.io/vedAH yaj
uH/taittirlyam/sUtram/ApastambaH/

gRhyam/ekAgnikANDam/sarva-
prastutiH/

. #Ink 6:
https://vishvasa.github.io/kalpAntara
m/smRtiH/manuH/sarva-
prastutiH/05/

« #lnk 7:

https://vishvasa.github.io/kAvyam/lax

yam/padyam/kAlidAsaH/raghuvaMsh
am/sarva-prastutiH/01/
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https://play.google.com/store/books/series?id=EeyGHAAAABCW8M
https://play.google.com/store/books/series?id=deyGHAAAABDy8M
https://play.google.com/store/books/series?id=EuyGHAAAABCV8M
https://groups.google.com/g/dyuganga
https://groups.google.com/g/hindu-vidya/
https://groups.google.com/g/samskrita
https://rebrand.ly/dg-archive
https://sanskrit.github.io/groups/dyuganga/projects/audio/mbh-audio/
https://vishvasa.github.io/vedAH_sAma/paravastu-saama/devaH/agniH/mahAvaishvAnara-vratam/
https://vishvasa.github.io/vedAH_yajuH/taittirIyam/sUtram/ApastambaH/gRhyam/ekAgnikANDam/sarva-prastutiH/1_01a/
https://sanskrit-coders.github.io/dictionaries/offline/stardict
http://rebrand.ly/dyuganga
https://vishvasa.github.io/AgamaH/AryaH/hinduism/branches/nyAya-vaisheShike/pramA/anumitiH/
https://vishvasa.github.io/AgamaH/AryaH/hinduism/branches/nyAya-vaisheShike/pramA/anumitiH/
https://vishvasa.github.io/AgamaH/AryaH/hinduism/branches/nyAya-vaisheShike/pramA/anumitiH/
https://sanskrit.github.io/groups/dyuganga/projects/audio/mbh-audio/
https://sanskrit.github.io/groups/dyuganga/projects/audio/mbh-audio/
https://vishvasa.github.io/vedAH_yajuH/taittirIyam/sUtram/ApastambaH/gRhyam/sUtra-TIkAH/
https://vishvasa.github.io/vedAH_yajuH/taittirIyam/sUtram/ApastambaH/gRhyam/sUtra-TIkAH/
https://vishvasa.github.io/vedAH_yajuH/taittirIyam/sUtram/ApastambaH/gRhyam/sUtra-TIkAH/
https://vishvasa.github.io/vedAH_yajuH/taittirIyam/sUtram/ApastambaH/dharma-sUtram/sarva-prastutiH/
https://vishvasa.github.io/vedAH_yajuH/taittirIyam/sUtram/ApastambaH/dharma-sUtram/sarva-prastutiH/
https://vishvasa.github.io/vedAH_yajuH/taittirIyam/sUtram/ApastambaH/dharma-sUtram/sarva-prastutiH/
https://vishvasa.github.io/vedAH_yajuH/taittirIyam/sUtram/ApastambaH/gRhyam/ekAgnikANDam/sarva-prastutiH/
https://vishvasa.github.io/vedAH_yajuH/taittirIyam/sUtram/ApastambaH/gRhyam/ekAgnikANDam/sarva-prastutiH/
https://vishvasa.github.io/vedAH_yajuH/taittirIyam/sUtram/ApastambaH/gRhyam/ekAgnikANDam/sarva-prastutiH/
https://vishvasa.github.io/vedAH_yajuH/taittirIyam/sUtram/ApastambaH/gRhyam/ekAgnikANDam/sarva-prastutiH/
https://vishvasa.github.io/kalpAntaram/smRtiH/manuH/sarva-prastutiH/05/
https://vishvasa.github.io/kalpAntaram/smRtiH/manuH/sarva-prastutiH/05/
https://vishvasa.github.io/kalpAntaram/smRtiH/manuH/sarva-prastutiH/05/
https://vishvasa.github.io/kAvyam/laxyam/padyam/kAlidAsaH/raghuvaMsham/sarva-prastutiH/01/
https://vishvasa.github.io/kAvyam/laxyam/padyam/kAlidAsaH/raghuvaMsham/sarva-prastutiH/01/
https://vishvasa.github.io/kAvyam/laxyam/padyam/kAlidAsaH/raghuvaMsham/sarva-prastutiH/01/
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. #Ink 8:
https://sanskrit.github.io/groups/dyu
ganga//projects/text/proofreading/kal
pa-texts/

#Ink O :
https://sanskrit.github.io/groups/dyu
ganga//projects/text/proofreading/tat
tva-texts/

. #Ilnk 10:
https://subhashita.github.io/saMskRt

am/padyam/random/
#Ink 11 : https://sanskrit-

coders.github.io/dictionaries/offline/s
tardict

#lnk 12 :
https://vishvasa.github.io/book-pub

. #Ink 13:
https://play.google.com/store/books/
series?id=EeyGHAAAABCWS8M
#lnk 14 :
https://play.google.com/store/books/
seriesrid=deyGHAAAABDy8M

#lnk 15 :
https://play.google.com/store/books/
seriesrid=EuyGHAAAABCV8M
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#Ink 16 :
https://groups.google.com/g/dyugan
ga

#lnk 17 :
https://groups.google.com/g/hindu-
vidya/

#Ink 18:

https://groups.google.com/g/samskri
ta

#Ink 19 :
https://sanskrit.github.io/groups/dyu
ganga/projects/audio/mbh-audio/
#Ink 20:
https://vishvasa.github.io/vedAH sA
ma/paravastu-
saama/devaH/agniH/mahAvaishvAna

ra-vratam/
#Ink 21:

https://vishvasa.github.io/vedAH yaj
uH/taittirlyam/sUtram/ApastambaH/
gRhyam/ekAgnikANDam/sarva-
prastutiH/1 01a/

#Ink 22 : https://sanskrit-
coders.github.io/dictionaries/offline/s

tardict



https://sanskrit.github.io/groups/dyuganga//projects/text/proofreading/kalpa-texts/
https://sanskrit.github.io/groups/dyuganga//projects/text/proofreading/kalpa-texts/
https://sanskrit.github.io/groups/dyuganga//projects/text/proofreading/kalpa-texts/
https://sanskrit.github.io/groups/dyuganga//projects/text/proofreading/tattva-texts/
https://sanskrit.github.io/groups/dyuganga//projects/text/proofreading/tattva-texts/
https://sanskrit.github.io/groups/dyuganga//projects/text/proofreading/tattva-texts/
https://subhashita.github.io/saMskRtam/padyam/random/
https://subhashita.github.io/saMskRtam/padyam/random/
https://sanskrit-coders.github.io/dictionaries/offline/stardict
https://sanskrit-coders.github.io/dictionaries/offline/stardict
https://sanskrit-coders.github.io/dictionaries/offline/stardict
https://vishvasa.github.io/book-pub
https://play.google.com/store/books/series?id=EeyGHAAAABCW8M
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https://groups.google.com/g/dyuganga
https://groups.google.com/g/dyuganga
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https://groups.google.com/g/hindu-vidya/
https://groups.google.com/g/samskrita
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https://vishvasa.github.io/vedAH_yajuH/taittirIyam/sUtram/ApastambaH/gRhyam/ekAgnikANDam/sarva-prastutiH/1_01a/
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