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3@
# of UI&-Equ=H

fereHo— sftAg-TAT-waawi
T ST -IERM |
T BeHUT-Rrgr=a-

ShTIehT ShTRERTTSIH Il 2.2 Il

FOMTEE: (En)—

1. After bowing down in salutation to the line of
spiritual teachers beginning with the Lord of S'ri
(Bhagavan Narayana) I write the work Karikavali on
the principles of the doctrine expounded by S'ri
Rama- nuja.

f&reHo— ar-T-fa9em
gt fg-foren va: |
RIERREIGCIRE

F[Z- AT FHEr wad il 8.3 1

FWHER: (En)— 2. The entire Padarthas or entities are
of two kinds—Mana (Means of valid knowledge) and
Meya (The object of such knowledge). The Mana is again
of three divisions- Pratyaksa (Perception),
Anumana(Inference) and S'abda (Verbal testimony).

fRrodte— vm fgfars vk
TeH-fadea: |
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Stersted-faasT
5=, g fgfaa e 2.3 1

FOHEE: (En)— 3. The Meya is of two kinds — Dravya
(Subs- tance) and Adravya (Non-Substance). Among
these two divisions, the Dravya is of two kinds-Jada and
Ajada. The Jada is of two kinds.

[Note. The Jada is that which can be cognized For
instance the only with the aid of external means. Pot can
be cognized only with the aid of our knowledge. 5 If the
knowledge ceases to function, the pot cannot be
cognized. But the case of Ajada is different. It is
cognizable even without the aid of external means. For
instance the Atman is cognizable by self even with out the
aid of the knowledge. Likewise the cognition [[¥]] which
is an attribute of the Atman is cognizable by him even
without the aid of external means i.e. another
knowledge, when it operates with an object. ]

f&oWo— (7o) TPFeT: T T, 3T
FqferIfcreT T |

HTHH - A

ifarey: afehieda i ey

¥

maﬁ: (En)— 4. The two kinds of Jadadravya are
Prakrti (The Primary Matter) and Kala (Time). The
former i.e., Prakrti is of twenty-four kinds. The Kala is
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said to be of three divisions due to its Upadhis (Limiting
adjuncts).

fereHe— 317€ T Wk T
i AT fg-ur A
Trg fre-fasfam =

-9 A-ATE AT 1l 2.4 |

Y

maﬁ: (En)— 5. The Ajada is held to be of two kinds
— Parak and Pratyak. The Parak are—— Nityavibhuti
(The eternal world) and Dharmabhutajfiana (The
attributive knowledge).

[The Parak is that which is not Self-aware. The Pratyak is
that which is Self-aware. These two may be equalized
with Inanimate and Animate respectively. ]

RreTto— v ShasR-fre-
Mot S T Forem |

g T e 3t

agd q fgfaet waq i &1

&

§mmﬁn!f: (En)— 6. The Pratyak is of two kinds-Jiva
(Individual Souls) and I$vara (The Ruling Supreme Soul).

The Jiva is again of three kinds-Baddha (Bound in
Samsara), Mukta (Freed from Samsara) and Nitya
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(Eternally freed from Samsara or never bound in
Samsara). The Baddha is of two kinds.

ferose— Fygge THEw
I GG |
SfeRTu oH-
AT =m0 1

maﬁ: (En)— 7. They are-Bubhuksu (Desirous of
worldly enjoyments) and Mumuksu (Desirous of freedom
from Samsara and divine bliss.) The Bubhuksu is again of
two kinds-Arthakamapara (Addicted to worldly wealth
and pleasure) and Dharmapara (Addicted to Dharma).

fereHe— srra forsy-
TR gHER g |
AR e
HIgrINTE, fgem wat: 1l 2.¢ 1

FOHER: (En)— 8. The Dharmapara is of two kinds-
Anyadevapara (Addicted to the deities other than Visnu)
and Visnupara (Addicted to Visnu alone ). And the
Mumuksu is of two kinds-Kaivalyapara (Addicted to
Kaivalya) and Moksapara (Addicted to Moksa).

[ There is vast difference between Kaivalya and Moksa.
The former is the Self-realization and the latter is the
enjoyments of extreme bliss of Paramatman in his eternal

abode.]
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feHo— veh-TamHe

q g AR fga)

Rt ST R s e
qﬁmﬁ(:rvm T @Wﬁaﬁn)—'ﬁaﬁz ekl

Wﬂﬁ: (En)— 9. The Moksapara is of two kinds —
Bhakta (Resorting to Bhaktiyoga) and Prapanna
(Resorting to

The Prapanna is of two kinds- . Ekantin and
Paramaikantin.

[He is Ekantin who seeks the Moksa along with other
worldly enjoyments from Bhagavan alone.

The Paramaikantin does not desire any other enjoyments
except the Bhagavan.

Or he is Ekantin who is resolved to attain Moksa by
Prapatti alone taking it as a means.

But he is Paramaikantin who is resolved to attain Moksa
by the means of Bhagavan alone. That is-for him
Bhagavan alone is Upaya and Upeya. ]

farowo— Ty a1rd sfa gan
TTHRTITE: |
SoHR: T for:
R-HRTE-Had: Il 2.0 |l

q—TUJTmﬂ'Rf: (En)— 10. The Paramaikantin is told to be of
two kinds-Drpta (Patient of delay) and Arta (Impatient of
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delay). Isvara is known to be in five-fold forms- Para,
Vyuha and so on.

[ The five-fold forms are— Para, Vyuha, Vibhava,
Antaryamin and Arca. ]

fereHo— wR weRzy, I@ET g
e: TG AGTF: |
AT = T

steg Sfa Ugd: 11 .22 1
[[¢]]

FWAER: (En)— 11. Para is only one. But Vyuhas are
four-fold, namely - Vasudeva, Samkarsana, Pradyumna

and Aniruddha.

fareHo— mrangaRg farvan
=TS Tehifaa: |
AT J WA
trf%r%grrmﬂ:@m I 2.8% I

FOHERE: (En)— 12. Vibhava forms are told as
innumerable constituting Matsya (Fish) and so on. I$vara
abides in every things else as Antaryamin (Inner Ruler).

fRreTto— srataar: oiRg-
Aoy e
FHRET(E AR

R 3aTedH 1l .23 Il
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FWErER: (En)— 13. Arcas or Images are His avataras or
incarnations enshrined in sacred temples such as
SriRangam, Venkatadri etc. The Kesava and other forms
are mentioned by the wise as different Vyuhas.

fereHe— T oy aw: T=-
TR -Y-TH AT |

T ANT-IR0T 9

TEEY TN HAH Il .8 Il

Wﬂﬁ: (En)— 14. The Sattva (Goodness), Rajas (
Motivity), Tamas (Darkness or Dullness), S'abda (sound),
Sparsa (touch), Rupa (colour), Rasa (taste), Gandha (
odour), Samyoga (union) and S'akti (Potency) are the ten
kinds of Adravya (Non-Substance).

froWo— vrmma: o A
HTOT gfehifad |

YT I - -Th-
G HAT I .34 |

FOHTEE: (En)— 15. The Pramana is that which is an
instrument or means for the Prama (Valid knowledge).
The Prama is the knowledge from which proceeds the
verbal usage of a thing in its true and essential nature.

frodo— a1 TrIET=rAT-IE-
forada-femr = fg
forsra < g &= 11 2.2& |
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[[Re]]

FOHTEE: (En)— 16. The Prama is distinct from Samsaya
(doubt) Anyathajiiana (error) and Viparitadhi (error in
reverse nature). Samsaya is the knowledge of a thing with
various contrary attributes.

[For instance—Is this a post or a man?]

fereto— ity g wH-fergat
SAYTH IaTea |

Qo afi-feraata
ferafq-afag =ar i1 2.q0 1

FOHTEE: (En)— 17. The Anyathajfiana ( error) is the
knowledge of a thing with a false attribute. The
Viparitadhi (error in revese nature) is the knowledge
mistaking a thing itself for another thing.

[Anyathajfiana is — The conch is yellow. Viparitadhi is-
This (shell) is silver.]

feroTo— ATEITEHR-THI-B:
U A= sRad |
g-faeredt fHfderea:

HIGTHRY e A Il 2.9¢ I

FWMER: (En)— 18. The Pratyaksapramana is that which
causes the perceptive and valid congnition. The
perception is of two kinds-Savikalpa and Nirvikalpa.
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freHe— ug: gom-fivew
ffcieheues 3= |

(s 2 ) (BT T00S Tl
Gfcrehedh- I e Il 2.2% I

FwErER: (En)— 19. The Nirvikalpaka is the cognition of
a first thing perceived for the first time. The Savikalpaka
is the cognition obtained by the perception of another
thing of the same kind that was perceived once before
with a recollection on it.

T&reSo— T (g AT
AU €A |

U WG, ()

feer afa fgam wam 1 2.0 11

FWEERE: (En)— 20. This perception is also of another
two kinds : Indriyapeksa (Dependent on senses) and
Indriyanapeksa (Independent on senses). The latter is
also of two kinds : Svatassiddha (Self-acquired) and Divya
(Divine).

%o FiTer g @a:-fgn
3= T H-THESTH |
JaTei 38 o

ST ferargrom: 11 2.32 1

FOHER: (En)— 21. Svatassiddha is a perception
acquired through the power of yoga and the other i.e.
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Divya is obtained by the grace of the Lord Bhagavan. The
wise men call all these as recent.

fareHe— fFra-geheR-= e,
AT I |
wfa: wHa uTT-

STWETSL ST fg |11 .33 1

FWAER: (En)— 22. The perception of the Nityas,
Muktas and Isvara is called ancient. The Smrti

(Recollection) also is Prama (Valid Cognition) since it is
produced by the previous apprehension (Anubhava).

[[23]]

fRroHo— TezEn-R=Te:
W@@Hﬁﬁ (@ hr) |

T forerd gt iy

T SR AT 31T 11 2.33 1l

FOErEE: (En)— 23. The Smirti is produced when the
Samskara (Reminiscent impression) is aroused by seeing
a similar thing, Adrsta (Invisible effect of Karman) and
Cinta (Deep thinking) etc. Like recollection, Pratyabhijfia
(Recognition) also is included under Perception.

fereHo— quar-gew-foagr sfu
AT S AT |
RIDECCRENIE LY

S ATA- TG 1l .3% I

«11/90»



§AgCT-AGT-ShINehTaI! / 3o / Fof

FWHTER: (En)— 24. Pratibha (The intuitive faculty of
Mind) seen in blessed persons also is included under
Perception. It is said by Sri Yamunacarya that all
knowledge is real.

[[2¥]]

fAromo— (STHTET GaT el fARTeRRIT-)
o3  TeTTel

TqSTHT ;|

Y T HUTHHA 1l .34 |l

Wﬂlﬁ: (En)— 25. The Non-existence of a pot on the
earth is nothing but the surface of the earth. The
Pragabhava (Antecedent non-existence) of a pot is
nothing but the clay. And the Pradhvamsa (destruction)
of a pot is nothing but the kapala (the potsherds).

TS — s et Frermif—)
TR g

WG I |

("fife SeHe= 7 qerehigl, " gid 9e-s798R q)
G-I -STT ST

Aferairea-€ff: 3l Il .25 I

FWErERE: (En)— 26. The peculiar or uncommon quality
of a thing is mentioned by the term Bheda. That the word
Bheda invariably requires the Pratiyogin (The counter
correlate) is due to the nature of that word.

«12 / 90»



§AgCT-AGT-ShINehTaI! / 3o / Fof

fHeHo— ara:au-<a=T
dg-g<a fardor = |

< d GHATSSTA

HIETA-SFRH TSI Il 2.9 1l

$-3Mf-ae |
ORI<h AT T |
A GHETER] S
forRId s THa: 1 ¢

FOErEE: (En)— 27. "The consciousness limited by
Antahkarana (The internal organ) when becomes closely
joined with and non-different from its two other
manifestations due to the connection with Vrtti (activity)
and Visaya (the object) brings forth the perceptual
consciousness.”

28. These and other similar sayings of the philosophers
of other schools are not acceptable to us. The
Samanya (generality), Samavaya (Inherent contact)
and Visesa (particularity) are not acceptable to us.

oo — wgrnfe-Tur-ante
T[OT-UT e -3 |

qq ¥l aRErRad 11 .31 1l

FOEERE: (En)— 29. The enumeration of Samkhya
(number) etc. as separate gunas (qualities) as distinct
from our ten gunas is contradicted by the Sutrakara
himself and therefore is rejected.

«13 / 90»



§AgCT-AGT-ShINehTaI! / 3o / Fof

Sl QTR ehTaedl TAHETUT TUH TehiuTH |
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§ AT - AN / 03 STTHME--EUIT / 03 STTHH-
FEqum§

o IATAF-FEIvHD
frgra-feosit— forar: 3= [#1nk 1] |

fAromo— argfirey-are-fom
STHT 0T HAH |
a9 ¥ fog-mmig

- AL Y- AT 11 .2 1

FOMTEE: (En)—

1. Anumana (Inference) is the instrument of Anumiti
(Inferential cognition). The Anumana is defined as
Linga-Paramarsa (Consideration of middle term).
Vyapti-jiiana (Apprehension of invariable
concomitance) is said to be the cause of Paramarsa
(consideration).

%

fereHe— qremTvEnfaRtuTa i SHL 3= |
T (e T &-Ffercel-fl: THRA-ATH- 17 11 2.2 1

Wﬂﬁ: (En)— 2. Vyapti (Invariable concomitance) is
that the Hetu (Reason) does not exist where Sadhya (The
property to be established) is not found. Paramarsa
(consideration) is the knowledge of Vyapya (the middle
term) as existing in Paksa (Minor term or the subject).
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§ AR -SRI / 03 STTHH-HEIUN / 03 STIHIA-
freaoms

TooTo— T _ceperer-STT U8 WTeA-HRR

A 3t war |

IRIS-ATgeich-

T Y- AT N .3 1

FwErERE: (En)— 3. Anumiti is the Cognition produced
by Paramarsa, with reference to the fact that Sadhya is
existant in Paksa (the subject ). Vyapti-jfiana
(Apprehension of invariable concomitance) springs from
frequent observation of Sadhya and Reason as invariably
concomitant each other.

1

fRoTo— T _rgere. g7 F-18 - F-T&H ]
g4 ffera-dreen: |

gi=T-green: W&ﬁ R
fer-aerq - srreET 1 .7 I

FWHTEE: (En)— 4. That observation should be held in
Sapaksa (Definite instance). The Sapaksa is that in which
the Sadhya is definitely known to have existed. The Paksa
(the minor term or the subject) is that in which the
existence of Sadhya is doubtful. The Vipaksa (the
nagative instance) is that in which Sadhya is known
definitely non-existent.

[[2=]]

ﬁo';[o— M(: Tqa - b) Eﬁlﬁﬁiﬁ(: T b - -a) )
forsg R femao: |
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§Ager-AGTI- IR / 03 STHE-FEIINT / 07 SIHH-
FEqum§
(same-arrat) ST, (et oy o TG,

(FTET-+ STT- YT YheTHe ATS[AGAT T&T-TATHTT )
TG, FTA-UITTEID: .. (zeagragrary N R4

fromo— srferazy afq oga
R-STTTHT 7 T |

T (e o) SR
e FEfda: 1 .81

FOMERE: (En)— a1fed s | sa weraamicy sa=ad
| FTEATTEAM- &eh! gaifed: | T AfglIoT: Tarefara
oAt | 3T agt STTI AT | T U1y S
SAAGITAd! 9= | e g 7 gaa s | T o 7 9resd
TYRT: |

ITTATTE WIS gfarear s qaih: Tus:
QAR Tk |

e frrehutef gt w@meiA |

qRATEATY TERl TUeH | &

m: (En)— 5-6. The Hetu (Reason) is of two kinds
— Anvayin (Positive) and Vyatirekin (Negative). The
faulty Reasons are unfit to establish the Sadhya by
inference. They are five in number, namely - Vyabhicarin
(Transgressing), Viruddha (Adverse), Asiddha (Not-
established), Satpratipaksa (Having counter-Reason) and
Badhita (Contradicted).

Thus the inference of Svartha (For one's own ) has been
described in detail.
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§g - AGT-HINERIAA! / o) STTHH-EIUH / 03 STTHH-
fredor§

Rrodo— =-S5 TR

Q'{T?J'f':lgﬁﬁ: Eclﬁ |

R STIT-TTIT

(azrromfy) TICRTEIT T T 11 R.9 1l

FwErER: (En)— 7. In the case of Pararthanumana (
Inference for other's sake), the Paramarsa (the
consideration of Reason) is produced by the Nyaya
(syllogism). The group of the five argumentative
sentences namely- Pratijia (Assertion) etc. is called
Nyaya.

Rromo— wifers wreafordzn
ST TE H |

-3 fth-Ja-EBT-
SN TN Ha Il R.¢

FOHrER: (En)— 8. Pratijfia is mentioning the Sadhya.
Hetu is mentioning the Reason. Udaharana is
mentioning the example with the statement of Vyapti
(concomitance).

fRrewo— (e P gg-giica-
ey A=A v |
o AR g 121

FWHAER: (En)— 9. Upanaya is the statement of Vyapya
(Middle term) as existing in Paksa (the subject).

Nigamana is the statement concluding the syllogism.
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03 T-EIUHD

feroTe— TTHTIHETRT I
T DTSRRI T |
AqdHIeNd Al

T FHOT-HGT: 11 3.2 1

FOHER: (En)—

1. The sentence which is not uttered by non-
trustworthy person, is considered as the means of
the verbal cognition. Because there is no any human
origin for the Veda, this definition is applicable in
the case of Veda also.

Frodo— (37T AT - 31T SgTor- 22T 5)
TS, (7. | I TI--THE- TG,

AT TS - |

T s [ arerg]) PTA-IRAT-BTY
STTHTY T TgAAT 1 3.2 |l

FOHER: (En)— 2. The Veda can teach us about the
Brahman which is already in existence, as the words are
capable of denoting the things already existent.
Therefore the authoritativeness of the Vedanta passages
should not be questioned as there is no truth in saying
that a word can denote only the thing which is to be
accomplished.
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fereHo— HH-sEnfeTRaT
q T HATgATHSh: |
q&é’— WTT: HHIT

AU AG-TTEE 3.3 11

FOMERE: (En)— 3. The Veda has two parts—one dealing
with the Karman and the other with the Brahman. The
former part deals with the Karman and the latter with the
Brahman.

Fosto— AT -7
ARAR Y- |
ATI- NG TS

el 7 fer@eaa 1l 3.7 |1

FOHER: (En)— 4. As the text of entire Veda comes
under one head (Veda) with its two parts, its explanatory
treatise also should come under a single head (Mimamsa)
with its two parts (Purva and Uttara). The internal
difference of the subjects of each of the parts does not
stands in the way of oneness of Mimamsa as in the case of
adhyayas of each part.

fareHo— fore--aref-ame--Arare
Frferer: @ ueiterd |
STIRATS-TTHERT

Heat: W1, et .. 11341

FOEERE: (En)— 5. It is of three kinds : Vidhi, Arthavada
and Mantra. Mantra is that which indicates the thing to
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be performed by the agent. The term Arthavada may be
defined thus:

fofoTto— srere-SifRenT a1 wTg,

e arerr rarcerm |

q ﬁ-a-[ Sqﬁ( (_"a@ﬁ‘")"ﬁ-q-q( ‘_“aag’-):'agﬁ-n)—
R Elg’al(‘—”ww waar:")-%‘ﬁ?{ai 3.5l

FOHEE: (En)— 6. Arthavada is that which induces the
agent to perform the action. Vidhi is that which enjoins
something on the agent. Vidhi is of three varieties:
Apiurva, Niyama and Parisamkhya.

f&o¥o— T AfaferT: e
S A fyergyy TGN HAT: |
YT W-F9-F&ATO0

qeaT AT |l 3.9 |l

FOHERE: (En)— 7. Again Vidhis are of various kinds :
Nitya, Naimittika, Kamya and so won. The nature and
characteristics of these varieties may be understood from
other works.

f&eto— ©: sheay e =
foreeh S qem |
TR {crR] AT AT

g I T=&rd 1l 3.¢ 1

FwErEr: (En)— 8. Chandas, Kalpa, Siksa, Nirukta,
Jyautisa and Vyakarana. Wise men say that these are six
auxiliary works of the Veda.
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ot argy-anides B,
HEq: HdTIe-see: |
Foi-frorifrent Rram,

b wrd-araeH 1 3R 1

FOEER: (En)— 9. Chandas treats on metre such as
anustubh etc. Kalpa deals with the rules and regulations
on the performance of S'rauta and other rites. S'iksa is a
treatise on phonetics. Nirukta gives a glossary on certain
important Vedic words.

freHe— sggmIE-wrow
frofa hfers s

GIRTSETT TR

i |G (32) THTOMT 11 3.80 5

FWErER: (En)— 10. Jyautisa is a science dealing with the
fixation of proper time for the performance of Vedic rites
etc. Vyakarana gives the grammatical rules for correct
formation of the words. Thus the Veda together with its
auxiliaries is to be held authoritative.

fereHe— Ta-ToaaT STEHT gTHTUaH SRad |
UG- fereg, ad-fehfe ATeild THTOTAT Il 3.2 I

FOErEE: (En)— 11. It is also said that the S'mrtis and
other works which are based on the Veda are held as
authoritative. The work whichever is opposed to the Veda
is not authoritative.

[[Re]]
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AT arrenTgTieeR Tae =

M-S k-0 |
\ﬁﬁﬁrﬁa@ﬁr

TI-foreR- oo 11 3.93 1l

FOEERE: (En)— 12. Akanksa (mutual expectancy of
words) and so on are the means to understand the correct
meaning of a sentence. They are not explained here for
the fear of bulkiness of the work.

fereHo— FEAI=TER@ET
T ) fgfaren v |

A geEgft: &g
arﬁiamﬂu%rrﬁzﬁ I13.93 I

FwErERE: (En)— 13. Words are of two kinds: Mukhya (of
primary denotation) and Aupacarika (of secondary
denotation). Mukhya is a word that which denotes its

natural meaning. Aupacarika is a word other than the
Mukhya.

RreWo— RR-ar=renT: TI=1T:
TRR-PA-TTT: (g ateresr 512 |
Hd-Tech-aTea

S Sfa mfesad 1 3.9% 1

FOErEE: (En)— 14. Words denoting the body, naturally
denote also the thing embodied. Therefore Bhagavan
Hari is the meaning of every word. This fact will be
explained clearly later on.
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Sl AQTTehTEhTaIed G -ET0T T TehIuTH |
THIUTHEYUT THTHH |
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S g - ATI- RIS / 0¥ Uehid-fTETUR / o Uehfd-
FrEgum§

o¥ Upfd-fAequH@®

feroTo— Trq-mreT-fererr o ®&me.
wAEH 3 ag fgem |

SH 3GH 5, 3T

g SUTEH-HROTA 1l ¥.2 I

FOHER: (En)—

1. Prameya is that which is the object of Prama (Valid
Knowledge). Prameya is of two kinds : Dravya
(Substance) and Adravya (Non-Substance). The
former (the Dravya) is that which acts as the
material cause to the effect..

fareHe— srerem-aified
IUREH 34 |

OIS & G W&

T (g sr2) ST MehTTa 11 4.3 Il

FWETER: (En)— 2. The material cause is that which

undergoes a change in its state. Or, it is Dravya which is
the abode of Gunas (Attributes). Dravya is said to be of
two kinds : Jada and Ajada.

frose— erfy-ga-ufed
SSEH 3T |
T HATR-TOET | %.3
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FOETERE: (En)— 3. The Jada is that which is devoid of
non-mixed Sattvaguna. Jada is of two kinds : Prakrti and
Kala. Prakrti is that which has the three-fold Guna:-
Sattva, Rajas and Tamas.

foreHo— wepfir: @ errferen-
HrT-zreey fTerd |

T AT

TG 3TSHH-IGI-HTE 1| ¥.¥ |l

1 33T - B.

FOHTEE: (En)— 4. Prakrti is also named as Ksara,
Avidya and Maya. It is also called Avyakta when it
assumes the kinetic state of becoming manifest.

fareHo— sreahi HEg-3f™:
Hifereheie-Aad: |
qas AT

HTfereheaTiS- HE T 1l ¥4 I

FOMERE: (En)— 5. The Mahat comes forth from the
Avyakta with three divisions : - Sattvika, Rajasa and
Tamasa. The Ahamkara comes forth from Mahat with
three divisions:—Sattvika, Rajasa and Tamasa.

Romo— (TT-TTq-aTAT- 93 T)
ST, dSTas] =,
TR 3 1t |
ATHTRITOT A T,

e g NIHAT HATH 1l ¥.& I
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FWErER: (En)— 6. For these three Ahamkaras there are
three other names-Vaikarika, Taijasa and Bhutadi
respectively.

ot — Y JemftenTq AR NI SUFaT |

SR TGRIT-SATIOT I - ST 1l %9 I

FOEER: (En)— 7. Among these, from the
Sattvikahamkara alias Vaikarika, assisted by the Taijasa,

the eleven Indriyas (Organs) come forth with two
divisions : - Organs of sense and those of action.

Rreo— FT-T 0! 27H
BIEIE-0 EEHEREY

T-H:- S-S G- -

HT0T-FSTGTHAT HAH 11 ¥.¢ I
FomTEr: (En)— [[38]]

8. Those are the sense-organs which have the power of
spreading the knowledge. They are considered to be
Manas (mind), Srotra (organ of hearing) Caksus
(organ of seeing), Tvak (organ of touching), Ghrana
(organ of smelling) and Jihva (organ of tasting).

Rt ¥ R, TR A
S HIGE-h RO | 5
RQ-HTA-Ug IHH,

s A 3= 1 6] 1l
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FwErER: (En)— 9. Mind is the cause for 'recollection
and other mental functions. It also leads to bondage and
liberation. The sense-organ which has the power to
cognise the sound alone is called S'rotra.

frette— Tu-Am-TfE 9§
e WRI-Ug-HRUM |

T - 9THEA 11 %.20 |l

FwErEE: (En)— 10. The sense of sight cognises colour
alone. The sense of touch is the means for cognising
touch. The sense of smell cognises smell alone. The sense
of taste cognises taste alone.

fRrodto— uwi forvg-grer:
AR Tehifad: |
SYRONTE-HHeh-

2Tk AT T 11 ¥.92 I

maﬁ: (En)— 11. The contact between these (senses)
and their objects is said to be direct conjunction etc. The
sense of action is considered to be helpful in the action,
utterance of words etc.

fereHe— areT armep-ufor-ure-
JRIURI-THET: |
FUTTGROT-ZL AT

qfor: Rieumfeemom I ¥.83 I
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FOHrEE: (En)— 12. They are of five kinds :—the organ
of speech, hand, foot, the organ of execretion and that of
genera tion. The organ of speech is the cause for the
utterance of letters. Hand is helpful for manual work.

fRreTo— TR-FRIT UTE:
R w-fregfeiepd |

SUH: J{HTA<-

o T-UHAR A 11 .83 1

FWErERE: (En)— 13. Foot is helpful for (physical)
movement. The organ of excretion brings about the
removal of excreta. The organ of generation produces
great pleasure between a man and a woman.

frette— TorETRigaT-gw-amERE: T |

ST ASE-THAT G eh, WATIGehRUTH Il ¥.9% |l

m: (En)— 14. From the Tamasahamkara
associated with (assisted by) the Rajasahamkara are
produced the subtle elements of sound etc. which
produce the elements and the rest.

ForoSte— sy Tt -
aTereT-forRIv-3he |

S T-AAH 5 2TTg:
T YA-TF1H: ... 11 ¥.24

FwErE: (En)— 15. It is called Tanmatra (subtle
element) which assumes the specific and primary subtle
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forms of the elements. They are five according as the
elements are.

foSo— ... Tk T
I FHAH |

YT T1g IUTEH,
FeQ-THAH A ... |1 ¥.35 |

?Wl'milﬁ: (En)— 16 & 17. The five subtle elements are
held to be the abodes of the respective qualities. Sound
and others and are the inherent causes of the gross
elements.

feHo— ... TRI-a-HTh €9-
TH-d-HTh AT |

TR, T (- sqriarary T
WIS-ST-3TT- T ... 11 %.29 |

FOErER: (En)— The subtle elements are those of sound,
touch, colour, taste and smell. The gross elements are
Akasa, air, fire, water and earth.

freto— ... a3 T, a=-

@&y q fEwd |

AAETEg -

TEATARIT-IT SETH _grez. ey - 1 ¥.2¢ I

FOHrET: (En)— 18. The essential nature of the subtle
elements is described as following. The first subtle
element is in the stage intermediate between
Tamasahamkara and Akasa.
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Yo — g, s T

forag S qer |

T T I

T sfor srafezaa 1 v.eR 1

FOHERE: (En)— 19. It is the subtle element of sound
from which is produced the sky (Akasa). The sky itself is
called Dik (directions) due to the movement of the sun.

farette— 5= ag seRI-aRAR
HTERIT-JHIAH |
WRI-TE, 3T T

ST 3T AT Il ¥.30 |l

FOErERE: (En)— 20. The subtle element of touch is in
the stage between the sky (Akas/a) and the air. From this
is produced the air.

fereHo— meaTaRRN-Ia ag-
ASTHR §H 3244 |
FY-AHEA ST, ST
AT ST AT 11 %32 I

FOHTEE: (En)— 21. The subtle element of colour is in
the stage between air and fire. From this is produced fire.

fereHe— FeaTERT-Id dut:-
TR S99 394 |
TH-THEH 5 3T
qfess T ST 11 ¥.:% 1
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FOETERE: (En)— 22. The subtle element of taste is in the
stage between fire and water. From this water is
produced.

[[¥=]]

fereHo— meaTaRR-Ia aTik-
YfIR $eaH 394 |
T-THEH S, ST
gt TR 1%.33 11

f&reWo— ST, sy, TR, I gy T
3[e3- TRl T |

FY-3[e3-TRIed @

CRIEE R A (o) - 1 ERF

fRroTo— ... TU-T=g-T03-14-

<, T TH gt |
Tk -
TS T, () SR ¥4 |

?Wltlﬁlﬁ: (En)— 24 & 25. The first subtle element has
sound; the next sound and touch; the third colour, sound
and touth; the fourth colour, sound, touch and taste and
the last has smell in addition (to these). The five Bhutas
(gross elements) also are said to be of similar nature.

fereTo— 1 wehicY 31r-
HEalie-shHTg fHer |
orfuar g-FEuar i1 w28 1
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FOHTEE: (En)— 26. Thus Prakrti has been described
with its twenty-four manifestations as Avyakta, Mahat
and so on.

FSo— (asfarco...

R URREE S

$8heh ferha |

ThH Teh faremarersy

T fTTmar I w9 1l

?Wl'milﬁ: (En)— 27. After creating the elements, the
Lord divided each of them into two equal parts. Keeping

one of the parts unsplit, He split the other into four equal
parts.

fereTe— =rqurt e stz
TA-g-3R TR F: |
a@ﬂﬁ—ﬂﬁ—ﬁiﬁ:

- AT TS Il ¥.3¢ |

FOHER: (En)— 28. Then He took the part which was
unsplit and had it combined with the other half formed
by the combination of the one eighth parts of the other
four elements. Thus He created the five gross elements.

fAreto— smryaiz-a=siy
IRT- A% h: |
G- 379 -cSil- S fes-=a-

YR STTRT ST I ¥.3% I
FoomTEr: (En)— [[¥4]]
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29. Each gross element is composed of its own major
portion, though each has parts of other elements.
Hence the five elements have the respective names
as earth, water, fire, air and Akasa.

feroHo— Trftehtom TaTeT
IuSAfd Fid: |

A AT - A
-3 UFRAT 1l ¥.30 |l

FwErEE: (En)— 30. The Vedic passage purports also
this Panici- karana (Five-fold combination). When Mahat

and Ahamkara also are taken into consideration for the
process, then is formed Saptikarana (Seven-fold
combination).

faroTe— v1q-useH ST Ud Heg-3TgEH! |
ST g8, +ST=dTior Ui geuH ... Il ¥.32 |

FOEER: (En)— 31, 32. The five gross elements together
with Avyakta, Mahat and Ahamkara act as the inherent or
material cause of the human body. But the Indriyas
(senses) possessed by different persons are distinct from
each other.

fereHo— f=T=, STTeheq-shedTi
AR =T e )
Ac-ren-fame g

B T e 1 %32 11
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FWErE: (En)— They adorn the body like the jewels.
That which is invariably controlled by the sentient being
is called its body.

ferome— =R fgfare - .
i 3fa \ea: |

witer frca-gdon

e Aafite g aq i ¥.33 10

FOErEE: (En)— 33. Body is of two types-eternal and
non-eternal. The Lord and the Nityasuris have the eternal

one which is natural to them.

fareo— q 31ftr g e
SHHTRH-Shd: |

- TS

T3 T Uiehfeaad Il ¥.3% |l

m: (En)— 34. The non-eternal one is two-fold
according as it is produced and not produced by Karman.
That which is not produced by Karman is possessed by
the Lord and Nityastris as contrived at their will.

fRreHo— ag wed gan

AST-HEHd T |

FHH-HF-ghero] ol

(aRoryr ) HTTER T SSFEHEIl %34 1

Wﬂﬁ: (En)— 35. That which is produced by Karman
is of two types-produced with the assistance of one's own
[[¥R]] desire and produced by Karman only. The bodies
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of the sage Saubhari and other blessed individuals,

belong to the former type.
ferotto— gt srerardi (FHATTHAT)
= g fgam |

R, STgHe] |,

I Rarer 7aq 11 ¥.38 1l

FwErEE: (En)— 36.

Bodies like those of ours come under the latter type.
Again the bodies could be generally classified under two
heads of immovable and movable. Stones and similar
things are considered immovable.

oo S = fgem Uik
ERICRIEEECRIE Y
foiT-anfe-fervmrad 1 .3w 1

FOETERE: (En)— 37. The movables are two-fold-those
born of the womb (Yonija) and not born of the womb
(Ayonija). The devine beings, men and animals are
Yonijas (viviparous).

TRro¥o— STES-T oo srogerae) S8

S Ee——. S o -z TR, ST, ST |
T THRAT (agegrry TG, (g7 ) STOSTATEERAT AT 1 ¥.3¢

FWETEE: (En)— 38. Those which are not born from the
womb (Ayonijas) are frog etc. (coming out from the
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earth), insects and vermin (produced by sweat or warm
vapour), born from the eggs and those inhabitant of the
hell. It is those which are thus combined in five that are
considered to produce the Anda (cosmic Egg).

G aTi=T-9war 11 %.3% 1l

FOETEE: (En)— 39. The creation which precedes the
production of the Anda is called the collective creation
and the other which follows it is called the distributive
creation. This two-fold creation is acceptable to all
Vedantins.

fareHo— srEaThIY FEwETY
did{-ul'd{l-l\(gﬁ) S |
IESIGIRIRRELS]]

A TR 544 1 ¥.%0 |l

FOHER: (En)— 40. The manifestation of Avyakta etc.
as Mahat etc. is considered to be a condition different
from the previous one. If that condition is dissimilar to
the previous one, then it is considered to be a different
Tattva.

roTo— ST 37TH- e 3TeS-FRIE-ATHE: | (eataag:)
ATy e SIfeRre Sa I v i
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FOErERE: (En)— 41. Thus came the twenty-four Tattvas -
Avyakta, Mahat, Ahamkara, Indriyas and Tanmatras.

fereHo— - TITIehTo-
WRT-RIHT SR0: |
SIEICRCRETRICEY
IgAfT TAIIH 11 ¥R |

maﬁ: (En)— 42. Matter etc. become the objects,
means and places of enjoyments for the Lord and the
finite souls.

fRreTo— forom vy, sreanfe
WIEROT A |
dAg-aci=q 3TUS-HT fg 1l %3 1

FwErER: (En)— 43. Bhogya is the object. Eye etc. are
considered as the means of enjoyment. The world and

those contained therein are places of enjoyment.

foroSe— T& TRfiepay 9T
3T Wl 9 |

I UI-TrAehThRH

370 T FTer 1 %% |

FOHEE: (En)— 44. The material world is thus envolved
out of the five-fold elements. Anda is in the form of
wood- apple (Kapittha).

39/90>



§AZeTE-AETI-HINHIAA / 0¥ Tehfd-fET0T / oy Hehfe-
frredor§

Foroste— ety 7 el

BV SSTAH |

BY-FT Il sry-

TGO FABaT 1l ¥,y I

Wﬂﬁ: (En)— 45. This whole Jambudvipa is encircled
by the salt ocean. Beyond this, there is Plaksadvipa with
the sea of sugar-cane juice.

fereTo— Taeg enfe-Ea
GU-AR-Afa |

ﬂ?{[—aﬁ ad: afd:-

THGUT TATBA 1l %% |l

FOErERE: (En)— 46. Then there is S'almalidvipa with

the sea of wine. Then there is Kusadvipa with the sea of
clarified butter.

fRremro— W‘I dd: 9gig
-3V -FHFAH |
MFH-g1Y ad: &fR-

HHGUT TEfTaw Il ¥.¥o |

FOHTEE: (En)— 47. Then there is Kraufiicadvipa with
the sea of curds and then S'akadvipa with the sea of milk.

feroTo— qeme-glue 1fara:

LTI - FHTeH |

O TG +QAIEI
Tl TSI 1l ¥.%¢ |l
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FWETET: (En)— 48. Then there is Puskaradvipa
encircled by the sea of fresh water. All these are encircled
by the golden land. Then there is a circle-shaped
mountain.

Aot — SrereRRTEa: Wsfy

Trsfir Tt = |

Al SUSH TehH Tl

TG AL FeH s T 1wk |

Wﬂﬁ: (En)— 49. It is encircled by darkness, that too
by Garbhodaka. Anda is thus only one which is above and
below the earth.

fereHe— s1ver= Tareani+ /Y
AT TBTEX: |
STo5-Tgg-hedTi
QRIUTIRBT, IR AT 11 %40 I 5

FwErER: (En)— 50. Endless (countless) are the Andas
of the Great Hari. They are like bubbles of water. They
have been enumerated in the order in the Puranas.

Sl AaaehTeRTaIedl Tehfa-equr =rqel TeRto

1128 | Pizin

451
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froto— Tz =:
H Je: G 34 |
31-[UE--HUS-HaA

T ol fgfaen 7a: 1 w.q 1
FOMTEE: (En)—

1. Time is said to be Jada (an inert substance) devoid
of the triad of Gunas. It is of two kinds: Akanda
(Undivided) and Kanda (Divided).

feromro— ammen (—3RATESHI:) fergg ap-+rfa-
FAHTE- - |

fawTie-TeT

EREEE L) ——" s T3

FOEER: (En)— 2. The former is Vibhu (all pervading).
It gives rise to the cognition as per past, future and
present and has also many divisions as Nimesa and so on.

fRoWo— 31-wUE-wh1e TaA

e sraRa
IS (it ) &-T8 Hiel
G SUTRH-HRO 1l 4.3 I

FOHTEE: (En)— 3. The undivided Time is known to be
Nitya (eternal). It acts as Upadana (material cause) for its
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various manifestations (as Nimesa etc.).

feroxro— (@raferear FaR- )W—Wﬁ?ﬁ EC)
EREREESEEY

[IBERGICERIEE

FHIGH ST Hd-ohel Il WY |l

FwErER: (En)— 4. Hence, the effected Time is Anitya,
(non- eternal). The Lord in His sportive sphere functions
as dependent on Time.

HTAH T TTATET: 1 by I

FOHER: (En)— 5. But in His eternal sphere He
functions not dependent on Time. But Time serves as an
instrument in his sport.

fro¥o— Frrer-ATARIh- - STehd-T5T: BRI | (7707
T UHIRI hl-TEq HET0r 1l y.5 I

W: (En)— 6. The Pralaya (Dissolution) which is
known of three kinds namely Nitya (frequent),
Naimittika (occasional) and Prakrta (material) is subject
to Time. Thus the nature and characteristics of Time have
been explained.

Sl QTR EhTAed HIGETUT TSH THIU
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fereHe— 3g-T 9d-1a-
TH--STARY T |

IS WIS BeH

qq g -SRI 1 €.2 1

FOHER: (En)—

1. Ajadatva (Being other than Jada or inert) is the
common characteristic of S'uddhasattva (The
substance of pure Sattvaguna), Dharmabhutajfiana
(Attributive knowledge), Jiva and I$vara. Ajadatva is
nothing but Svayamprakasata (Self-luminosity).

fRreHe— R T srsrEd

WL HAHAR (T5-F-- e ogm-grat) A |
WIHHT

QR ST T 1 &3 1

FWErER: (En)— 2. Paraktva (Being the object of the
knowledge of others only) along with Ajadatva is the
common characteristic of the first two categories
(S'uddhasattva and Dharmabutajfiana). Paraktva is
defined as the state of being knowable for others only.

fRreTo— Trae-gfdent <am:
F[G-HH 3T |
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oRifesey aren-3a

ST=TH SR Il €.3 |l

FOEERE: (En)— 3. S'uddhasattva is a non-sentient
substance full of pure Sattva guna (ie., not mixed with
Rajas and Tamas). It is limited downward and unlimited
upward.

fereHo— Eram-TerTRE U

("W”'W‘W’ )q@-q-&m_{( —3THIhd-T- 9;7\?[)- |(5)
fereomy Frer-fargfa: @

e sT=e-Ffuoft 1 ¢ 1

FWETEE: (En)— 4. This kind of substance is formed
with divine elements described in the hymns of
Paficopanisad. This is the Eternal Wealth of the Lord
Visnu and is in the form of Ananda ( Bliss).

et — o favfer Sz
[EEACEI Rl
- TR0l
TIT-TATHAT TaT 1l 6.4 I

FOEER: (En)— 5. This eternal substance is considered
to have assumed different forms of the objects of
enjoyment, the means of enjoyment and the places of
enjoyment of the Lord Isvara, the Nityas (Eternal souls)
and Muktas (Released souls ).

fRroste— Fa SaR-SETfe
T, siriaeons) TR |
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FWErER: (En)— 6. The objects of enjoyment are the
Lord's body and so on. The means of enjoyment are
Candana (sandal) etc. The places of enjoyment are the
towers of precious gems and so on.

faroso— 1 SR-Freami
fr=sT-shfeudr gl |
HhMIT J TRRMGH
TA-Fged-hall Aa: 1l &9 |

FWETEE: (En)— 7. The bodies of the Lord and Nityas
take their form on the eternal wish of the Lord Hari.

But those of Muktas are brought about by His (Lord's)
Samkalpa (Will).

fereHo— sfiuay =rp-favaratadraar &a: |
3-UTha-IAOT TRTE=R L ... 1l &

[[&%]]

fRreTo— TR
WeheT waf=y 3 |
T Uehed O

AT S 1l &1 1

FOETEE: (En)— 8 and 9. The bodies possessed by the
Lord of S'ri in his various incarnations as Vyuha, Vibhava
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and Arci are of the non-material and eternal substance.
In the case of Arca the non-materiality of the image
appears immediately after the performance of Pratistha
(consecration) when the Lord becomes graceful.

&4

This state of thing happens only on His divine Will
(Samkalpa).

fereTo— TremaTHITeRd-ag-
e FIH T (3 - SO
NEEAUIERINE

THETA =T I 1l €.20 |

Wﬂlﬁ: (En)— 10. The objection, viz.-how can there
be a contact between the non-material body and material
world?-is not sound, because such a contact is often
proved in the case of the Lord's incarnations such as
Rama, Krsna and so on.

fRremro— 3?!@@%110”5? T
fRer-age-fomg |
TR-9-fara: 1l .22 1l

?Wl'milﬁ: (En)— 11. The excellence of brilliancy etc. in
the divine body of the Lord Hari, should be understood
fully by referring to the work Gadyatraya.

[[&&]]
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fare%e— g RRRE-

I I 2344 |

HEETHTI-TEH 1 &R

FOMER: (En)— 12. The statement that the Muktas have
no body, should mean the absence of such body as caused
by Karman.

Rrewo— freuafr shmmar-
fee-age-faugH |
TRIUTTh-sHHTG, 3TRHTE
wém%ﬁmr I &.23 |l

qeafe-

"SI STSRTCT, ST (_ ey ST ST T ez
Hgfcry, ATfosehT

A ST, (e ey 3T Plel-T71 TG
JAFTE | ST T reramiimgfor) S, HITHOR
i, 9 g

Siered, FHHSTI, T TG S Tl IT: I”

g

FWErEE: (En)— 13. Our revered and ancient Acaryas in
Vedanta explain the blissful body of the Lord of Sri thus
as said in Purana : "O Lord of Kamala, the sense of mind
is your disc, knowledge is your sword, ignorance is your
sheath, the elements with their gunas are your garland,
the two-fold Ahamkaras are your S'ankha (conch) and
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Sarnga (bow), the ten senses are your arrows, Jivatattva is

your Kaustubha Gem, the Prakrti is your Sri-Vatsa mole,
and the Mahat is your Gada (club).”

fromo— framg-forfar--dpvs-
TR-SAHTIG- Mo |

i saq e

HEl GHEA Il €. |

FOHTEE: (En)— 14. This Nityavibhiti (Eternal Wealth)
is of great excellence and mentioned with different names
such as This also Tripadvibuti, Vaikuntha, Paravyoman
etc. belongs to the Lord. It is vast and honoured by all
with great reverence.

[[&¢]]

fereTe— grazmeRvUay.
3T h-2TA-TYH |
JHUS ATH TRH

AT AT Il €.94 Il

FWHER: (En)— 15. In this world shines an extensive
celestial city called Sri-Vaikuntha with 12 enclosures and
many hundreds of towers.

fereHe— TRy
gicsafed: ¥pe: |

T TR

TEHT T TAT 1l &.25 I
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FwErER: (En)— 16. In this city exists a huge divine
mansion called Ananda. In that mansion shines a
beautiful Assembly Hall with thousand pillars made of
gems.

fereHe— =g T @ wUTT- Av-aei-ferafSra: |
?lf@l‘{ (_,3;:,;}) ﬂ'ﬁfﬁ‘{(m_)—‘ér%ﬁ—
e SufRIaH Il 6.2 I

FOHER: (En)— 17. In this Hall is seen Ananta, brilliant
with the luster of gems of his hoods. There is on him a
throne (Simhasana) attended by Dharma and other
attendants.

f&roTo— T TTRER- TR
fermeTiefor arfeiam |

T 379 AIfd

T RANISTET &ftF: 1 &.2¢ 1

FOHrER: (En)— 18. In it is seen a lotus flower with 8
petals worshipped by Vimala and other maid attendants
with chowries in their hands. There is on the lotus, S'esa
who is an embodiment of intellect.

\9o

T — Torema: e
- STER: |

3T gAA-S- SRR

TTfel TRIAOTEAT Il €.8% 1l

«50 / 90»



§ager-AaT-shIiehraet / o Ha-favfd-feauny / og fa-
ferfa-frreuomg
FOErER: (En)— 19. There shines pre-eminently a
wonderful Light in the form of Sriman-Narayana who is
the eternal Bliss and beyond the scope of all speech.

3 agrehlehreredl Hafarfa-Equr 8 gehiom
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FOmEE: (En)— [[93]]

1. Knowledge which is an essential quality of the
Atmans (Individual and Supreme) is called
Dharmabhuta-jfiana (Attributive Knowledge). It is
eternal in Nityas (Eternal souls) and Isvara (The
Lord).

feroto— S e ferdhagd
Ty wep- e |

TR I -foraes- e 11 9. 1l

FOMER: (En)— 2. In respect of those who are under
bondage. it (Knowledge) is concealed. In respect of those
who are freed from bondage it was formerely concealed.
Knowledge is said to be the subject of loss and
production, because of its contraction and expansion.
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forehTa SfT-gIa

FH-TEROME Held 9.3 I

FWErERE: (En)— 3. Contraction of knowledge happens
when it becomes shrunk due to the contact with the
senses. Its expansion takes place when it becomes
expanded due to the contact with the senses.

10

fRomo— (- fUa- A aaresy, T-TreR-FH=RT=9e] i)
(37?) IH-WEFW[, W—m (U?'FI:T SWWW{)

Udq -3 HHAH |

IR T I ——

Ierd, T-Uehm=Td 11 9.% |

FOHTEE: (En)— 4. In this system, it (knowledge) is held
as selfluminous and self-valid. Its self-luminosity is due to
the fact that it reveals itself as well as other objects just as
the light.

fereTo— qI-foRIw-wfereaTsy
T T foifea |

S 3T IS
AT O = 11194 I

FOErEE: (En)— 5. During sleep, knowledge (of men) is
eclipsed by the vicinity of Tamas. Knowledge is

«53790>



§§§E‘|’éj-8|c‘,\|r(1-oh||h{cl'1|0|(’()\l / 0\9 aﬁ@m—Wﬁ/@S

considered as both a substance and quality like the rays
(of the sun).

f&eTo— et _om- 9T gE-TEST-
SU-TaT, 7 IUF |

eI aed g

T 3TfEE] A 11 9.5 I

m: (En)— 6. Happiness, sorrow, desire, enmity,
effort etc., are only the various manifestations of
knowledge and not different from it. The usage as 'I hate,
I desire ' etc., must be considered like 'I recollect’ etc.

faroTe— TycaTE -9

ST ST (o ey |
5”"'4'“”'{\&“‘1”' (—HRfeg-areaTea:, RH-3ae:)
b"l'(‘ll%l\a “‘quR—EUTTZ 9.9 1l

?Wﬂﬁ: (En)— 7. Recollection and other
manifestations of the knowledge resting on jiva are
endless. The numerous qualities of the Lord are the
different forms of His knowledge and power.

et -3 wETERR
31 31 I |

TR 1l 9.¢ |l

FWErER: (En)— 8. The facts mentioned above have
been disclosed by the Great Acarya (Sri Ramanuja) in his
Gadyatraya. A clear understanding of the characteristics
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Hait§
of these qualities is gained from the commentary
thereon.

TiRE-TI=I@

fereto— whie-wafi-giia
S Hie-Traen: |
37T 9fp-uu=i fg

N
Hnl 1:|_{_3:|'-°|')|{U|‘-I\|| VRl

FWErERE: (En)— 9. The Lord grants final liberation (to
men), when He is well pleased by the means of Bhakti
(Uninterrupted meditation with love) or Prapatti
(Unconditional Self-Surrender). Therefore Bhakti and
Prapatti alone are the principal means for the attainment
of Mukti.

freWo— -

! ATLIH SR |

Folaata-gd

(Tt ety P+ STRTETH g SRIG: 19,20 (5
FOErEE: (En)— 10. Karma-yoga and Jfiana-yoga are said

to be the means of Bhakti-yoga. The ritual worship of the
Lord without any regard for its fruits is called Karma-

yoga.

fAroTo— fAfTT:a ()
o= - |
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TS ST (nf. it -z, i)
WY TIROTAT STAT: 119,92 ||

FOHTERE: (En)— 11. The meditation (on the Self) with a
stainless mind is called Jiiana-yoga. These two Yogas
directly or indirectly are the means of Bhakti-yoga.

ot wftradrm s steTE
sfafesn Ffaa=fa: |
[EECAHBRRIG]

SRR 14T 119,93 I

?Wl'milﬁ: (En)— 12. The uninterrupted stream of
meditation (on the Lord) which is practised with its
eight-fold auxiliaries and developed by the application of
Viveka and other disciplines so as to reach the state on a
par with direct intuition, is called Bhakti-yoga.

fereHe— aa-a=-sXEEE-
FHY gRomfE |

T qreA-Afe: T

T -3Tgerd! /T 11 9.83 |

FOMER: (En)— 13. This Yoga will grow ripe at the end
of the material body. This is called Sadhanabhakti (Bhakti
as the means). It requires Prapatti (Self -Surrender) as its
auxiliary.

Ro¥o— (o) FO-HRGY J HTTeTE-
3TIIB-all Hald |

«56 / 90»



§g - AST- IR / 09 THYIRH-ETonis / Aith-
Tai§
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FOErERE: (En)— 14. But Phalabhakti (Bhakti as the
effect) takes place only by the grace of the Lord. Hence,
Hari occupies the place of the direct and self-
accomplished means.

R

Rretto— ari-anfec-fernfe-

WW (QTY=-9fE:, T Qreg-9E:) Sl HdT |
gatty sig-fered

SE-ITR-SURET 119,94 1

Wﬂlﬁ: (En)— 15. It is considered to be of various
kinds due to the division as Antaradityavidya and so on.
All these Brahmavidyas are helpful in attaining the
Brahman.

Tfciehed e ST Il 9.8 |l

oot ferereifar feram,
-G T |

ITH-H&T--HTI0

IF-THFH ST N 9.9 Il
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FOErEE: (En)— 16 & 17. Nyasavidya is the Prapatti (Self-
surrender to God) which has five-fold auxiliaries-namely
-determination to be always agreeable to the Lord and
His devotees, abstaining from hostility towards them,
faith as 'He will surely save me', seeking Him [[¢¥]] as the
saviour, surrendering one's self to Him, and helplessness.

fareTte— TEumEATg wo foreren AR |
TIH STR-YATAROT-IRIHG I 11 9.8¢ |

FwErEE: (En)— 18. Men of intellect should know fully
about this, by sitting at the feet of the teacher. It is said
that this (Prapatti) will effect the non-connection with
future sins and the destruction of past sins.

fereTe— srq=m for srl-
[EHEIESINERBEI
RN ST AgrEm-

ME SFFEIA 119.2% |l

maﬁ: (En)— 19. Except the offence to Brahmavedins
(knowers of Brahman) there is nothing which can resist
the Prapatti from functioning. This is the decision
contained in the teaching of great Acaryas.

Sl AQTIehTREhTael TH AR -eUuT THH Teh0
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Rreo— 1o wfey I
SHa-Seror 3= |

T = Sefafet

T aToTaaT |/ 11 ¢.2 |l

FOHER: (En)—

1. Minuteness and consciousness jointly constitute the
characteristic of the Jiva. He is held to be distinct
from his body, senses etc.

fereTo— StiaeaTier-fasarg-
W& SO 311 Ta: |

g erH-97g-formrT-

ST TIARET 11 ¢ 1

FWErERE: (En)— 2. Though Jiva is subtle, his experience
of different objects, is accountable to the expansion of his
knowledge.

fereHo— gatgya-ferea--
fA-I=I=-a0T: |

e, o= g

o sierfe-afsa: 1 e

FOHEE: (En)— 3. He is permanent because of his
recollection on the objects formerely experienced. The
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Jivas dwelling in different bodies are individually
different and called as Bhoktr (enjoyer) etc.

ﬁo';[o_ (=) W—)mgﬁ.ég)'aﬁm %K%‘:Ta

(AT~ Tg- SRR ) <@ M_W)-aﬁ &t |

(%3 G T i » g TR g~ Af--SEAH 1 ¢
FWHAER: (En)— 4. He is the soul in respect of his body.

He is the body in respect of the Lord of Sri.
That he is self-luminous is taught by clear Sruti passages.

&eTo— (3051t ey SRTR-TBRATEIT,
IYSGTE 30N {4 |

FHH-STITG H-TWSH-
(aﬁ_gia_m_w_)f&;udlq\gﬁr T eyl

FOHEE: (En)— 5. Wise men say that though he is
atomic, his experience of the objects in different places, is
accountable to his knowledge which extends by virtue of
his Karman.

f&rexto— s1gY went e sfa
Stta: & Bifara wa: |
SRR o<
G TAR-AE: 11 .8

FOrETEr: (En)— [[R0]]

6. The Jivas are of three kinds - Fixed in bondage,
Released and Eternal. Of these those fixed in
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bondage are connected with Samsara
(transmigration) and include all Jivas from Brahman
(the creator) to small insects.

freHo— Fafifenrei-frsomar
FYHT ITET: |
- HH-TR T

RTHTTHHT: 11 ¢.\9 |l

FWHTEE: (En)— 7. Those are Bubhuksus (desirous of
worldly enjoyments) who are longing for Dharma, Artha
and Kama. Of these those who wrongly think that the
body is the self are called Arthakamapara (devoted to
wealth and passion).

f&eo— o  w-aag =

Y AT N ¢.¢

FWIER: (En)— 8. But those who are engaged in
performing various sacrifices are called Dharmaparas
(devoted to [[R%]] Dharma). That is Dharma which is
ordained by the Vedic injunction as the means of
heavenly pleasure.

fereTe— TrRMTEA-

G-LF-TRT TT: |

w(ﬂgﬁﬁ—u@%ﬁ—mﬁ’ (W-W-W—W—)W’ am‘?eﬁ'a{
T HRTET: T 1| ¢R 1l
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FWErERE: (En)— 9. Those who worship the other deities
Rudra and so on are called Anyadevaparas (devotees of
other gods). The Bhagavatas are those who worship
Bhagavan Visnu alone. They are of three kinds- Arta
(distressed) Jijiiasu (desirous of getting Jfianai.e. self)
and Artharthin (ambitious in getting wealth).

romo— TreguT =1 haea-
TQRIUTE H&H e |
g g
EIAEAISTHS: TH Il ¢.%0 |l

FOErER: (En)— 10. Now the characteristics of the
Mumuksus (ambitious for the Eternal Bliss) and
Kaivalyaparas (desirous of being aloof from material
connection) are described. Kaivalya is the enjoyment of
one's own self after the release from material connection.

oo o arfER-wmtor
T U3 USH |
THUT-I<h-Te (e
&-Fara-aior safasd 1l ¢.22 I

FWErEE: (En)— 11. Even on reaching the Highest
Region (Paramapada) through the path of Arcis (Light)
etc., they remain in a corner of that Region like a beloved
wife on separation from her lover.

faroSe— Sherears Taq FuifRg
STITOTH TS (g7 T |
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TG-S { hared
T (e A Sid FRITH N ¢8R 1l

FWHTEE: (En)— 12. This state of Kaivalya is acceptable
only to some of our philosophers. But our preceptors do
not accept Kaivalya (as Mukti). This is their conclusion.

fRreTo— weBT: Yatt- T
- Tme-3rafeor: |
UG- HDI
R[GTATShTd: THET Il ¢.83 |l

FWHAER: (En)— 13. Bhaktas (engaged in Bhaktiyoga) are
eager to reach Mukti (Eternal Bliss) by the means of
Bhakti- yoga (Devotional meditation) as described
before. From the rule of Apasudradhikarana of the
Brahma- sutra, it is evident that S'udras are not qualified
for Bhaktiyoga.

fRrodo— Trem-Try-wfe i
Wht: T fg-feram w7 |
EHERIIECAE RIS
SHTATEN TR farg: 11 ¢.9% I

maﬁ: (En)— 14. Bhaktas are of two kinds because of
the two- fold division of Bhakti as Sadhya and Sadhana
(effect and means). The former group includes Parankusa
and others while the latter Vyasa and others.

foreHo— ryerar: WOHATR] SNfehggaTiee-Aie: |
A TeR-TRT, AGF-RRLACA T A (L gy BHT N €24 1
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FwErEE: (En)— 15. Among the Mumuksus (desirous of
Moksa) Prapannas (Self-surrendering devotees) have for
their qualifications "the helplessness' etc. Again they are
of two kinds-aspirant for Trivarga and Moksa.

fRroTo— ermtef-shTH WHE-319 (_refrefiar
SAIEY T SMEAT: (rgafer) |

(ster-ry ) LTRG-S

HHETAT HAT: ... 1| ¢.8& |l

FWETERE: (En)— 16. The former group consists of those
who devote themselves for Dharma, Artha and Kama for
the sake of the Lord. The members of other group are
those who are dispassionate for wealth by the association
of good men and eager to get Moksa.

foreTe— sra-sfimT-wwE
g HTSET: |
QT W<Rg-3MS
TORISAT: W .29 I

FWErEE: (En)— 17. To acquire the enjoyment of the
Lord they rest on great preceptors. They resort to Prapatti

alone due to their inability for practising Bhaktiyoga etc.

%o watfeemiar ek
U SMEAfER |
TehTfwiT: T T

AR I A AN ¢.2¢

FOUHER: (En)— 3¢
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Wise men say that all are qualified for Prapatti. Of these
Ekantins are those who long for other objects also along
with Mukti.

froso— TR o Tz
WEa-Mq T I |
IR ohH YT

a7 HgTH AMHBTEHT ... 1l 2% 1
oo Y, Y g TOR

EAEEERSRECE
N N
TI<g- 3T~ IS

7 HIgTH AT Nl ¢.R0 I

FwErERE: (En)— 19, 20. Paramaikantins do care only for
the satisfaction of the Lord and wish to obtain Moksa
only. He who after experiencing the fruit of his Karman
which has begun to give effect wishes to obtain Moksa, is
called Drpta. But he is called Arta who feels himself
greatly afflicted in Samsara as if inflamed in fire and
wishes to obtain Moksa immediately after the
performance of Prapatti.

foreTo— TeargTg S YROSIh-GATD- T T |y a7z
MR- 9d----F4T ool ST -1 Il ¢.3% |l

FwErEE: (En)— 21. He goes on the path described in
the couple of verses beginning with Satsangat (through
the association of good people) etc., and enjoy the bliss
of the Brahman after getting back his real and essential
nature.
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froto— g Wi g
g fary =nfea |
D3] GG RY
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FOMERE: (En)— 22. Equality of the Muktas with the
Brahman is only in enjoyment. This fact has been laid
down in the Srutis. His free movement in all worlds is not
obstructed.

fEreHe— =T =1 giegearamT e & d |
SHTE-]IRA J FHTAA-TTHE-hel 1l ¢.33 I

Wﬂﬁ: (En)— 23. The self-will of the Muktas is got
subject to Hari's will. The rule that there is no return of
Muktas from Moksa, prohibits only the return caused by
Karman.

frette— framagfm-gr
oy wTag- 31T |
AHAT-TTeSIqT: 1l ¢.R¥ |l

FWAER: (En)— 24. The Nityas viz. Ananta, Garuda and
others are endowed with eternal knowledge which is
never narrowed. They are engaged in the Lord's service
on His command.

Rrote— TAWH AR ST TR 3T |
TfereRTiRehaT SHISTH 90T FEfUaT It ¢.3y I
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FWErER: (En)— 25. Their incarnations etc., take place

only on the Lord's will. Their authority and power are
determined by the Lord.

i AQTIehTERTI] SRS EYUTHEH Hoh{UTH
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fereHe— waufes-2ftay,
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- ReE 1 2.2 1

FwHrET: (En)—

1. The characteristic of Isvara is that He is Sesin (the
Lord) of all things other than Himself. He is the
material cause of the universe by His nature of
being qualified by the sentient and non-sentient
elements in their subtle forms.

frette— Trgea-g Taw
s SRt Fa
HTAT- AT AT
HEHIR = HROFL |l .3 I

FOETER: (En)— 2. The very same Lord is also the
efficient cause of the universe by His nature of being
qualified by the Will. [[fo¥]] He is also the concurrent
cause of the universe by His nature of being immanent in
time etc.

Rrotto— wHrd-w00r Aferen-
I IYTEHH 394 |
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ffa etfa a-mam .3 1

FOErER: (En)— 3. That is called the material cause
which undergoes different modifications in the form of
effect. That is the efficient cause which brings about such
modifications.

fereHo— FrITcag-3uwRTT
YRR = T el |

(" ST TWeg 3R EY g 7l s 35 @ fafaaq” 3f)
Ta-fomE-area: ... 1% |l

f&reTo— SuTETER Tah
TEEE 39 T |
fFAfaE Fea 1 .y

FOErERE: (En)— 4, 5. That is the concurrent cause
which is helpful in the production of effect. There is a
wise saying "When that one is known every thing
becomes known'. By this saying it has been asserted that
the Lord is the material cause like the clay.

In consideration of His Will mentioned in the words 'It
thought' etc. He is also the efficient cause like the potter.

oot — TrehTiRear 31 SrEATTA- SN (v 7. g

et aata ) |
G_C;\-ﬁﬁlld-llqui Rlegl: cl’)I(U|€°||°|®|II(‘?‘I"ii ARG
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FwErER: (En)— 6. His concurrent causation also has
been stated in the Antaryami-Brahmana (The portion of
Vedic Text teaching His immanency). The terms such as
Sat, Brahman and Atman refer to Him as the cause (of
universe).

freto— ... T3 BR-UT-=R—N
(T [GR9 gdaar ad:)

ARTIOT-ORT {T: |

(“E U WIFISH 7 STHIG U Tallgd 19 STt

AH-FY- AT o RIT- = .. 11 Q.9 (af-orz)

Rette— gen-fog- g g
AH-EY-fa YR Ut
7 18 Wel ST s 11 Q. I

Wﬂﬁ: (En)— 7-9. The terms mentioned above do
mean the Lord Narayana in accordance with the rule of
interpretation viz. Chaga-Pasu (Goat and Animal).

The Brahman has been held to be only one because He
was qualified by the sentient and non-sentient things
only in their subtlest forms and stood in such a state
which did not permit Him to have any classification with
different names and forms.

froWo— Fg-weTare #1fh aaw

" U (gafiy sreg)” St 1A |
ATH-EUT- 3T AT

T-BeATY T 1.1 I
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FWErERE: (En)— Indeed no classification in the clay can
be admitted before it takes any modification like pot etc.
with different shapes and names. Therefore the Brahman
was only one. He has also been mentioned by the term
'Sat (Being) ' because there were no different names and
shapes to qualify Him.

RoTo— TG () T TR
ATH-EY-far9rT-ahd |

AT G (. S TITSY
ATH-EY-fA9RT-AT ... 1 R.%0 Il

Wﬂﬁ: (En)— 10-13. The Brahman effected different
names and forms by penetrating all beings as immanent
Self just as the individual soul got different names and
forms by entering various bodies. Just as the individual
soul is denoted by the words like Deva (Divine being) etc.
in their primary sense

Rredo— ... "TeIsER" S T =
- g |

JT HISET: JAAT
TATE-STATHETROM ... I .22 |l

fredo— ... farfRrem Tar g
Faf=1 fFreaTfeeT |
TS WIS 3TR-
AT T ATHEGAT: .. 1 R.8R |
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FwErET: (En)— and just as the words like 'blue' [[220]]
etc. denote by their very nature the substance possessed
with colour in primary sense, so also the Lord is denoted
by all the words in their primary sense because He
penetrates all the things and brings about different
names and forms.

Rroo— ... farwmr-ahq, @ & A=
- Saeiad |
F-HEANEETH AN (e sy
TR 37 7 FREA 1193 I

FWETEE: (En)— Some philosophers opine that these
words denote their objects only in the secondary sense.
But this view is not proper.

fareHo— 2T 3T on - wraT=

~

BRI (faror. frsofe. ) fopu e |

fafRren wa dfim=aq
SrfRerEfRT gied: 1:.9% 1

FwErEE: (En)— 14. All the words, except those which
are intended to specify Him in exclusion of His adjuncts,
denote Him appropriately as qualified by adjuncts
because He is inseparably connected with them.

farote— "wel SR "UAg-SNTEH"
- 3NME-A T |
QTSR0

TS, ST T gl .2y I
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FwErER: (En)— 15. By the same reason the usages like
All are Brahman" "All are in the form of Brahman " etc.
can be sensibly explained in the sense of
Samanadhikaranya. (A term which denotes a single thing
as possessed with different attributes.)

freHo— wEy-fiea Ae-
A SE-Hd @ |
faReriear s¥e-
gaan s g 1 .98 1

FOErEE: (En)— 16. According to our doctrine the Vedic
passages teaching the difference (between the Brahman
and world) will stand firm because they mean the
difference in the essential nature of them. The passages
teaching the non-difference (between the Brahman and
world) can be explained to mean the non-difference in
His gross form.

[[22R1]]

farete— o geA-fRg-aifag-

TP (5o @!\%aa\(»ﬁq—aﬁg) (SFTa) SUFSEY

T TG gl A,

JTRAUT-FATIY 1 Q.9 Il ++-+(" TA AT AT HATH ST ",
“TG- ST STRIUT- TR ST ) +++

FWHTEE: (En)— 17. In the Arambhanadikarana and
other topics, it has been clearly stated that the effect
qualified by the sentient and non-sentient things in their
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gross form is not different from the cause qualified by the
subtle forms of the sentient and non-sentient things.

fere%e— frjurea-uxr: shifayeg
A: i a1 S|T: |
Il o 1l R.2¢ 1l

maﬁ: (En)— 18. There are some Vedic passages
mentioning the Brahman as devoid of qualities. They
teach the absence of bad qualities in Him.

gfer SeThT R TaeaTH IR e 0T HaH TehiuTH
15

7T
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R0 EH-AEIUHD

fereHe— o wa ey
g 3rged fewrd |
e-9 Ag-a=m

i O fgam 7| 1l 0.2 1

FOHER: (En)—

1. Subsequent to the treatment of the substance, now
the non-substance is explained. Sattva is considered
to be of two kinds-Pure and Mixed.

fereHo— ToTEaHNaT TR
SECE L
iy aH-fafas g

As-a wehifaam 1 203 1

FWErEE: (En)— 2. Sattva which is not associated with
Rajas and Tamas is called the former (Pure-Sattva). Sattva
which is associated with Rajas and Tamas is called Mixed-
Sattva.

feretro— arcitfeedr werrzmIfe-
e w-afegaH |

TS H1T-UFI -3

™ Ficdd, @& : /.. 11 R0.3 |

FWHAER: (En)— 3. Sattva which is beyond the range of
the senses brings about the brightness to the objects.
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Rajas is said to give rise to avarice, activity etc. Tamas is
described as following:

freHo— ... THTE-HIRIR-TW,
S UG- EITH |

&Y G =T,

forammog iRy 1 Ro.x I

FOMAER: (En)— 4. It (Tamas) is the cause for

carelessness, delusion and others. Thus is triad of
qualities. During the dissolution of the world, these
qualities remain in the state of equilibrium. But when the
creation takes place, they become divercified.

farodo— %ﬁsr-mgﬁ RIE w
FuTTeoTeT g |
RICRRIESS CE]
Ud-Ufehae] 31T Il 20.4 Il

FOMER: (En)— 5. The quality which is cognoscible by
the sense of hearing is called Sound. It is of two kinds-
lettered and non-lettered according to their production
from the organs palate etc. and instruments drum etc.
respectively. It abides in all the five elements.

frodo— Wm—g@&q@:
gfere-anfe-=ged |
frronE-THeH
FMEATR-TEUA: 1| 0.5 |l

«76 / 90»



§Ager-AGTI-HINEEAR / g0 MEHA-FEUUN / 90 G-
FrreaumES
FWErERE: (En)— 6. The quality which is cognoscible by
the sense It abides in the four of touch is called Touch.
elements earth etc. Its division as cool, warm etc. has
been described in other sastras.

oo — wggitfafte
¥, T TqE . |
B AT, T8 SSTRA, o) 1l 209

FWHAER: (En)— 7. The quality which is cognoscible by
the sense of vision is called colour. It is of four kinds-
white, red, yellow and black. Again the first (white) is of
two kinds :

froWo— WrERTYTERET I
W aoTfe A |
gferelt-Stesara] wieg

ST 33Tea |l R0.¢ |l

FOEERE: (En)— 8. One of them is brilliant and the
other non- brilliant. The brilliant colour is seen in
luminous things. The non-brilliant colour is said to exist
in earth and water.

e — wmfa-froten
T: ST § B (spe7cr. eror- e |
TITOT- TR T[0T Tt
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FWErERE: (En)— 9. The quality which is cognoscible by
the sense of taste is called Taste. It is said to be of six
kinds. The quality which is cognoscible by the sense of
smell is called Odour. It is held to be of two kinds like in
other sastras.

T — gfreamy o T e
gfet-Seat & |

FIRCIES A B

B, TR (gfareh. ores-gg) F-919 1l 20.20 I

FOETEE: (En)— 10. Odour abides in earth only. Taste
abides in earth and water. Colour abides in earth, water
and luminous objects. Touch abides in all the three
mentiond above and in wind.

fereste— ar: ey 1y
AT 3= |

103
T T AT 1l 30.82 1l

FOMERE: (En)— 11. Sound abides in all the five
elements. The above classification is based on their
predominance. But according to the process of
Pancikarana (five- fold combination of the elements) all
these qualities abide in all the five elements.

[[?Re]]

FoTto— FrgH-rer (GFH-TER ) e
AT 3 e |
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HRATRR-TAST

T G fgem 9d: 1 g0.83 11

FOEER: (En)— 12. That is called Sariyoga
(conjunction) which is the cause of the cognition of the

substances as conjoined together. Conjunction is
considered to be of two kinds-effected and non-effected.

ﬁo';[o— (=) m—m'wi
(P v sty T, ST (eI fersat: |
fary-gaw gam:

T IR = 7= 1l 0.3 I

FOETER: (En)— [[2R2]]

13. The conjunction which is seen between the goat and
the hand is the effected conjunction. The
conjunction which is seen between two all-
pervading things is the non-effected conjunction.
The conjunction between two all-pervading things
is accepted on the strength of the scripture and
reasoning.

RreHo— T FHTEQHOT
TS gEwe: |
GAmEE g
foromlYy 7 TromRH 1 Q0.9 1l

?Wﬂﬁ: (En)— 14. Therefore the conjunction between
I$vara and time is well approved. Disunion is only the
absence of conjunction. Hence it is not a separate quality.
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i s it

e Ty & |

HO-HraT o] TuT

TFEGT - |1 & AT 1l 20,24 1l

FOEER: (En)— 15. Potency is that quality which helps
the causation in all causes. This is seen in gems, mystical
spell etc. But it is beyond the scope of the senses.

froTo— W(:@@.W@@@T@EW-WW) SEY ([freea: ]
S LS 1L

A _grfars gig-eR:) g ml

ST (_f1yidity)-HE-AgA-

qRETOTT aTTeh: ... Il 20.25 I

FwErEE: (En)— 16-18. The eight qualities viz.
cognition, etc. and reminiscence are included in
Consiousness.

fAoTo— ... SoT-EFT-TIAT (34 gRATOTFRreET)
Tfeery aTf=T e |

TRIT-RITIRH g0 distension) T,

AN SR Wealed 3a: 1l 0.2 |

FwErERE: (En)— Fluidity, vicidity, number, size and
speed are nothing but the nature of the relevant
substances. Therefore they do not exceed the number of
qualities enumerated.
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fareHe— TRETTIE-FUETq

I TS (7 . harorefia) |

TEe Y RATchedl

e a— TR gt rerd 1 g0.8¢ I

FwHrEE: (En)— Elasticity is included in conjunction.
Like disunion, separateness also is of the nature of the
absence of contact. Weight also is a kind of potency.
Therefore these is no separate quality in excess of the
qualities enumerated.

roYo— FHOH _ oy ey sy ST 2ATbeed
hferg 3T A-ITNOT: |

TR 3T

TG AST-afe: 1l 0.8% |l

FOMERE: (En)— 19. Some wise men say that Karman
(action) also is included in potency. But other Vedantins
say that it is a separate quality.

fRreHo— TeiA-r=r-ugeEiy

YA IYT-A{d |

ferRrerea-Rrgr-

TPz +5¢4 FAGRIT Il R0.30 I

FWHER: (En)— 20. Following the way of the earlier
texts, the logical exposition of the Visistadvaita system is
exemplified to the best of my judgment.

froHo— sruormEtEts=
AT A TeR-a- 3T |
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FWETER: (En)— 21. This string of concise verses has
been composed by Venkatadasa, the third son of
Annayarya.

[[2u]]

frodo— ot Tmra=-
TRHTGA- AT |

HEH THT-hTHA

T IR 1| 20.%R I

FWETEE: (En)— 22. This string of concise verses was
composed by me with a desire to please the Lord of great
marvellous lustre which is dependent on Laksmi.

[[2R&]]

f&reTo— wifeh-wroay stfercaanany
STl T9E TE-STTedTH |

THGY ST-HA-ShIeTIo!
TG-S -Fg- U Il 2033 |

FOEER: (En)— 23. I dedicate at the lotus-feet of the
Lord (having the lotus in the navel) which feet seem as
presiding deities of Devotional meditation and Self-
surrender, the string of concise verses of our system of
thought, whose chapters are in the same number as that
of the fingers of those feet.
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- 3T~ -hTNRTIH TR e A TATH Il 20.3% |

FOHER: (En)— 24. Great Annayarya who was the moon
of the milky ocean of the family of S'athamarsana,
beautified the four sastras with his brilliance of
expression. His son Venkatarya of great intellect, well
equipped with the philosophical thought, wrote this
string of concise verses on Vedanta to the entire
satisfaction of the good.

FWHTER: (En)— Thus here ends the tenth chapter
entitled the treatment of non-substance, of the work
called the Vedantakarikavali composed by Bucci
Venkatacarya, the third son of Annayaryasomapithin,
who was the moon of the ocean of S'athamarsana family
and seer of other shore of six darsanas.
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Appendix - +Dyuganga 5D
Goals 9@

Dyuganga is a work group dedicated to the promotion of
ever-victorious Hindu ideals and arts. It's current focus is
in presenting important texts for easy study. Long term
goal (https://rebrand.ly/dg-archive) is to save texts to last
for millennia into the coming post-electronic/ industrial
age.

The texts may be presented as

- audio files (eg: MahAbhArata audio book project
[#Ink _2]),

. as web pages (eg. Apastamba-gRhya-sUtra [ #Ink 3],
Apastamba-dharma-sUtra [#Ink 4], EKAgnikANDa
commentary [#Ink 5], manu-smRti [#Ink 6],
raghuvaMsha [#Ink_7], more kalpa-texts [#Ink_8],
tattva-texts [#Ink 9], universal subhAShita DB
[#Ink_10]),

. as dictionaries (eg: stardict [#Ink_11])

« ebooks distributed on various platforms - (eg:
vishvasa.github.io/book-pub [#Ink_12], amazon,
google play - SVK [#Ink 13] SVT [#Ink 14] &1
[#1Ink_15]). Formats include md, pdf (A4, A5), epub,
azw3, html, etc.
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https://rebrand.ly/dg-archive
https://sanskrit.github.io/groups/dyuganga/projects/audio/mbh-audio/
https://vishvasa.github.io/vedAH_yajuH/taittirIyam/sUtram/ApastambaH/gRhyam/sUtra-TIkAH/
https://vishvasa.github.io/vedAH_yajuH/taittirIyam/sUtram/ApastambaH/dharma-sUtram/sarva-prastutiH/
https://vishvasa.github.io/vedAH_yajuH/taittirIyam/sUtram/ApastambaH/gRhyam/ekAgnikANDam/sarva-prastutiH/
https://vishvasa.github.io/vedAH_yajuH/taittirIyam/sUtram/ApastambaH/gRhyam/ekAgnikANDam/sarva-prastutiH/
https://vishvasa.github.io/kalpAntaram/smRtiH/manuH/sarva-prastutiH/05/
https://vishvasa.github.io/kAvyam/laxyam/padyam/kAlidAsaH/raghuvaMsham/sarva-prastutiH/01/
https://sanskrit.github.io/groups/dyuganga//projects/text/proofreading/kalpa-texts/
https://sanskrit.github.io/groups/dyuganga//projects/text/proofreading/tattva-texts/
https://subhashita.github.io/saMskRtam/padyam/random/
https://sanskrit-coders.github.io/dictionaries/offline/stardict
https://vishvasa.github.io/book-pub
https://play.google.com/store/books/series?id=EeyGHAAAABCW8M
https://play.google.com/store/books/series?id=deyGHAAAABDy8M
https://play.google.com/store/books/series?id=EuyGHAAAABCV8M

§ager-AgT-shIiehrat / Appendix - +Dyuganga JTgET /
HEhATIaIG: §
We distribute these for free, and under a CC BY 4.0
license. (Platforms may levy their fees.) You may
subscribe to mail-streams for past and future

announcements (dg [#Ink_16], hv [#Ink 17], san
[#Ink_18]).

The choice of material heavily depends on the special
interests of its current lead (vedas, kalpa, purANa-s).

AR O

YIFT ATH BRI - TSI ARG aReheq =T,
fegoheh TS UHRUTY Jeid |

TETY SIBHERNS AT THEIRIT ST Ieha T Ugfdr: | et
TI-Fgo-shaH Sl apH TH | eI
(https://rebrand.ly/dg-archive) 3mIfeh-Rre-de-Tmd e
31T TR ereh-auiOr ATeg T=I-T&T |

T=ITHTH IR S Ryenti o @&nd (I
AETIRAURRIVIIERT! [#Ink_19]), STTo-&-g83 T (1
ferras g=dfew=Iy [#Ink_20], Uenifishoedtent [#lnk_21]),
- AT (stardict [#Ink 22]) | S STI-TETT Hh-
o TR | Iy TR ARt FRfeRied sty e -
AQT:, SAGTH-UOTH, Hed-ATg-U=mz I |

Contribution, contact®

W—W: - @gmail - vishvas.vasuki, QuR%R &(40&
(http://rebrand.ly/dyuganga) | Serious volunteering,
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https://groups.google.com/g/dyuganga
https://groups.google.com/g/hindu-vidya/
https://groups.google.com/g/samskrita
https://rebrand.ly/dg-archive
https://sanskrit.github.io/groups/dyuganga/projects/audio/mbh-audio/
https://vishvasa.github.io/vedAH_sAma/paravastu-saama/devaH/agniH/mahAvaishvAnara-vratam/
https://vishvasa.github.io/vedAH_yajuH/taittirIyam/sUtram/ApastambaH/gRhyam/ekAgnikANDam/sarva-prastutiH/1_01a/
https://sanskrit-coders.github.io/dictionaries/offline/stardict
http://rebrand.ly/dyuganga

§ager-AgT-shIiehrat / Appendix - +Dyuganga JTgET /
TEAI-T=AT§
donations and sponsorship are welcome - they help offset
operating costs (eg. worker payments, book distribution)
and plan further projects. Project-specific sponsorship
opportunities are occasionally advertised on our social
media accounts and on certain mailing lists.

TAg-a<ND
(SRS =T W A& T S 1)

SN --FI-TI-ARG: |
fg-oeq--R-TH- 9 ol
feer-gfte-a=-Ant-are: |

G- TAR-TF TS
"ATH I 3T FWF" |
sfar freery-fomm,
ARG R-Jliew 1

« #lnk 1:
https://vishvAsa.github.io/AgamaH/AryaH/hinduis
m/branches/nyAya-vaisheShike/pramA/anumitiH/

« #lnk 2:
https://sanskrit.github.io/groups/dyuganga/project
s/audio/mbh-audio/

. #lnk 3:
https://vishvasa.github.io/vedAH yajuH/taittirlyam
/sUtram/ApastambaH/gRhyam/sUtra-TIkAH/
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https://vishvasa.github.io/AgamaH/AryaH/hinduism/branches/nyAya-vaisheShike/pramA/anumitiH/
https://vishvasa.github.io/AgamaH/AryaH/hinduism/branches/nyAya-vaisheShike/pramA/anumitiH/
https://sanskrit.github.io/groups/dyuganga/projects/audio/mbh-audio/
https://sanskrit.github.io/groups/dyuganga/projects/audio/mbh-audio/
https://vishvasa.github.io/vedAH_yajuH/taittirIyam/sUtram/ApastambaH/gRhyam/sUtra-TIkAH/
https://vishvasa.github.io/vedAH_yajuH/taittirIyam/sUtram/ApastambaH/gRhyam/sUtra-TIkAH/
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. #Ink 4:
https://vishvasa.github.io/vedAH yajuH/taittirlyam
/sUtram/ApastambaH/dharma-sUtram/sarva-
prastutiH/

. #lnk 5:
https://vishvasa.github.io/vedAH yajuH/taittirlyam
/sUtram/ApastambaH/gRhyam/ekAgnikANDam/sa

rva-prastutiH/

. #Ink 6:
https://vishvasa.github.io/kalpAntaram/smRtiH/ma
nuH/sarva-prastutiH/05/

. #lnk 7:

https://vishvasa.github.io/kAvyam/laxyam/padyam/
kAlidAsaH/raghuvaMsham/sarva-prastutiH/01/

. #lnk 8:
https://sanskrit.github.io/groups/dyuganga//projec
ts/text/proofreading/kalpa-texts/

. #lnk 9:
https://sanskrit.github.io/groups/dyuganga//projec
ts/text/proofreading/tattva-texts/

. #lnk 10:

https://subhashita.github.io/saMskRtam/padyam/r
andom/
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https://vishvasa.github.io/vedAH_yajuH/taittirIyam/sUtram/ApastambaH/dharma-sUtram/sarva-prastutiH/
https://vishvasa.github.io/vedAH_yajuH/taittirIyam/sUtram/ApastambaH/dharma-sUtram/sarva-prastutiH/
https://vishvasa.github.io/vedAH_yajuH/taittirIyam/sUtram/ApastambaH/dharma-sUtram/sarva-prastutiH/
https://vishvasa.github.io/vedAH_yajuH/taittirIyam/sUtram/ApastambaH/gRhyam/ekAgnikANDam/sarva-prastutiH/
https://vishvasa.github.io/vedAH_yajuH/taittirIyam/sUtram/ApastambaH/gRhyam/ekAgnikANDam/sarva-prastutiH/
https://vishvasa.github.io/vedAH_yajuH/taittirIyam/sUtram/ApastambaH/gRhyam/ekAgnikANDam/sarva-prastutiH/
https://vishvasa.github.io/kalpAntaram/smRtiH/manuH/sarva-prastutiH/05/
https://vishvasa.github.io/kalpAntaram/smRtiH/manuH/sarva-prastutiH/05/
https://vishvasa.github.io/kAvyam/laxyam/padyam/kAlidAsaH/raghuvaMsham/sarva-prastutiH/01/
https://vishvasa.github.io/kAvyam/laxyam/padyam/kAlidAsaH/raghuvaMsham/sarva-prastutiH/01/
https://sanskrit.github.io/groups/dyuganga//projects/text/proofreading/kalpa-texts/
https://sanskrit.github.io/groups/dyuganga//projects/text/proofreading/kalpa-texts/
https://sanskrit.github.io/groups/dyuganga//projects/text/proofreading/tattva-texts/
https://sanskrit.github.io/groups/dyuganga//projects/text/proofreading/tattva-texts/
https://subhashita.github.io/saMskRtam/padyam/random/
https://subhashita.github.io/saMskRtam/padyam/random/
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« #lnk_11 : https://sanskrit-
coders.github.io/dictionaries/offline/stardict

« #lnk 12 : https://vishvasa.github.io/book-pub

« #Ilnk 13:
https://play.google.com/store/books/series?
id=EeyGHAAAABCWS8M

. #Ilnk 14 :
https://play.google.com/store/books/series?
id=deyGHAAAABDy8M

. #lnk 15:
https://play.google.com/store/books/series?
id=EuyGHAAAABCVSM

« #Ink 16 : https://groups.google.com/g/dyuganga
« #Ink 17 : https://groups.google.com/g/hindu-vidya/
« #Ink 18 : https://groups.google.com/g/samskrita

« #lnk 19:
https://sanskrit.github.io/groups/dyuganga/project
s/audio/mbh-audio/

« #Ink 20:
https://vishvasa.github.io/vedAH sAma/paravastu-
saama/devaH/agniH/mahAvaishvAnara-vratam/
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https://sanskrit-coders.github.io/dictionaries/offline/stardict
https://sanskrit-coders.github.io/dictionaries/offline/stardict
https://vishvasa.github.io/book-pub
https://play.google.com/store/books/series?id=EeyGHAAAABCW8M
https://play.google.com/store/books/series?id=EeyGHAAAABCW8M
https://play.google.com/store/books/series?id=deyGHAAAABDy8M
https://play.google.com/store/books/series?id=deyGHAAAABDy8M
https://play.google.com/store/books/series?id=EuyGHAAAABCV8M
https://play.google.com/store/books/series?id=EuyGHAAAABCV8M
https://groups.google.com/g/dyuganga
https://groups.google.com/g/hindu-vidya/
https://groups.google.com/g/samskrita
https://sanskrit.github.io/groups/dyuganga/projects/audio/mbh-audio/
https://sanskrit.github.io/groups/dyuganga/projects/audio/mbh-audio/
https://vishvasa.github.io/vedAH_sAma/paravastu-saama/devaH/agniH/mahAvaishvAnara-vratam/
https://vishvasa.github.io/vedAH_sAma/paravastu-saama/devaH/agniH/mahAvaishvAnara-vratam/
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« #Ilnk 21:
https://vishvasa.github.io/vedAH yajuH/taittirlyam

/sUtram/ApastambaH/gRhyam/ekAgnikANDam/sa
rva-prastutiH/1 01a/

o #Ink_ 22 : https://sanskrit-

coders.github.io/dictionaries/offline/stardict
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https://vishvasa.github.io/vedAH_yajuH/taittirIyam/sUtram/ApastambaH/gRhyam/ekAgnikANDam/sarva-prastutiH/1_01a/
https://vishvasa.github.io/vedAH_yajuH/taittirIyam/sUtram/ApastambaH/gRhyam/ekAgnikANDam/sarva-prastutiH/1_01a/
https://vishvasa.github.io/vedAH_yajuH/taittirIyam/sUtram/ApastambaH/gRhyam/ekAgnikANDam/sarva-prastutiH/1_01a/
https://sanskrit-coders.github.io/dictionaries/offline/stardict
https://sanskrit-coders.github.io/dictionaries/offline/stardict

